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LECTURES ON PATANJALI’S MAHABHASYA 

Vol. IV 



Tenth Ahnika 

( First Ahnika in Pada 2 of Adhydya 1 ) 

(1 , 2, 1 ) 



(JJir'HERE are two topics dealt with here : — (1) whether an 
JIL and nit after gah and kutadi are related to nit and 
similarly the lit after asamyoga is related to kit, or 
whether they transform themselves as nit and kit , or whether 
nit and kit are their samjhds or whether they are analogous to 
nil and kit 1 and (2) the need for the mention of both nit 
and kit 2 . 

I 

With reference to the mention of nit and kit] there 
aprasiddhi on account of their absence. 

f| WrT | ?T ^ Wmi I 



IS 



With reference to the mention of nit and kit, there is 
aprasiddhi to hitva and kitva on account of the absence of 
hakara and kakdra ; for relationship can be assigned to one 
with apother only when the latter exists ; we do not see here 
hakara and kakdra as it. 

‘HP tiitit* tidj 7 \i ' >'■ 

er’fnuij't-Hr ■■■■■ ;» i • f'-r , t'\ "t 



JTtlf arft: 



11 H i> v tfl'Vp* ' 



1. Kaiyata reads : — >Calvdro$tra paksd upaksipld bhasye - 
bandhapratipadanam, bhdvaYicim^ sanyridkarctnarri, atidesaSca tii, 

2* Kaiyata reads : — Karyarthatvad anubhandhasangasya ekmdim anu? 
bandhSm gunanisedhddeh siddhatvdd •# l 
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lectures on pata^jalt’s mahAbhAsya 



The expression ‘ Citraguh Devadatlah ’ may be given as an 
illustration. It is only he who has such cows may be associa- 
ted with them. ^ 

3^33 3ft. 3%3 r%S33lf3, arWlRi. 1%^ 

1 

If so, they may be said to be so transformed from this (con- 
text) thus : — Gahkutadibhydzhnin hid bhavati , asamyogdt lit kid 
bhavati. 

If bhavati is added, there is need to prohibit them from taking 
the role of ddesa. 

33333 sTrsftrci ^raw 33^3: \ arrMif 

3T5T3: I 

ND 

If bhavati is added, there is need to mention that they are 
prohibited from taking the role of ddesa ; (otherwise) hakara 
and kakara being it will appear as adesas. 

3>3 33: 3RR5i: sira;? 

How is it possible for itsamjhd to be adesa ? 

f% ft 333 m *rara ? 

Is there anything which cannot spring through injunction ? 

3 ft wftrtssT arraur 3 ^ 3 , 3 3ra m «mr3: | 

If so, the adesas are enjoined to those that are in the sixth 
case and we do not see the sixth case here. 

TOT a#0I3; 333T3H 33T 

The fifth case in gahkutadibhyah, through the paribhdsa, 
Tasmdd ityultarasya y creates a sixth case from the nominative 
ahnit. 

3 fiwf 3 tr^, 333 % 3 , 333 R 3 %j 

3333% I 
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If so, this sutra is samjndvidhdyaka, so that it means that the 
nit and nit after ga rikutadi are nit and similarly the lit after 
asamypga is kit. 

It being taken a samjnavidhi, this nit and kit cannot be 
referred to in the sutra Kniti c a, both being different. 

AfTPROT f^£0T SRPSTCOT: ^ 1 

If it is taken as a s a mj n avidhay akct sutra, the nit and kit 
referred to here cannot be taken into account by nit and kit 
referred to in the sutra Kniti ca. 

wiq; ? Why ? 

®Fqt r| f^fcf |fcr, sft: r%r% # fer% # q 

On account of their being different words ; that which is in 
the sutra Kniti ca is different from that found in Gankutadibhyos- 
nnin nit and Asamyogallit kit , (the former being ydugika and 
the latter being rudhi). 

qqr ** ^ i 

Hence in all sutras containing kit and nit, only those which 
are ydugika kit and ydugika nit will be taken into account. 

^qrqrri% ftesra # l 

If so, this is analogous to it, so that the sutras may mean that 
the a«*and nit after gdhkutadi are analogous with nit and lit 
after asamyoga is analogous with kit. 

h qft ^q;, * sraiHqM^sri - i 

If so, the pratyaya vat should be read. For atidesa is not sug* 
gested in the absence of vat . 

q No, it need not. 

sreRqrft q*q^ i 

Even in the absence of vat, analogy is suggested* 
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crerar - ‘ ^ s«*ns i ir 

>wot^ ^ TOR i 

The statement * Esa Brahmadattah ' serves as an illustration. 
One calls a person Brahmadatta though he is not Brahmadatia. 
From it we infer that he is like Brahmadatta. 

to! i 

So here also he calls as hit that which is not hit and from it, 
it is inferred that it is analogous to hit and he calls as kit 
that which is not hit and from it, it is inferred that it is 
analogous to hit. 

On taking it as analogy, there is chance for akidvidhi to 
operate. 

sfrarur I ‘ 
srnrrur i 

If it is taken as an analogy, there is chance for ahidvidhi too 
to operate, so that the augment am depending upon ahit may 
appear in sisrJcsati and didrhsate by the sutra Srjidrsor 
jhalyam akiti. 

Note : — Kaiyata reads :-yatha brahmanavad atidesah 
ksatriyasya svasrayam yuddhadi na nivartayati, akiti iti ca 
paryudasahayanat kitpratibaddhakdryabhdvdt sva&ayo ama- 
gamah sydt. 

The object is achieved by taking it as prasajyapratisedha . 

This is achieved. 

^ How ? 

srcrsqrq r%qif, %% ^ 

On account of its being prasajyapratisedha; prohibition is 
enjoined to what would otherwise happen thus — Kiti na. 
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Prohibition of atmanepada terminations after all sannanta 
(is necessary). 

qrjftfa - 3ffrjqRT ft3#qr% - 
l^JFtqq; qrmfcf ; m qrltqqr i 

The atmanepada terminations have a chance to come after 
sannanta in all cases, like uccukutisati and nicukutisati, since 
atmanepada terminations are enjoined by nitah in the sutra Anu~ 
ddttanita atmanepadam (1,3, 12) and prohibition has to be made. 

The object is achieved, since the atide§a is with reference to 
the karya of what precedes. 

This (the desired object) is achieved. 

WA? How? 

It is only the karya to that which precedes which is taken 
here through analogy. 

f% Is it necessary that this should be stated? 

®T % No, it is not necessary. 

How is it so understood without its being mentioned ? 

The particle vat is taken to have reference to the seventh case 
meaning. 

cmr qrer%r & qrcr%3^<i;, ^ ffcdta 

r%§3 Mqr fosss. l 

Just as the expressions madhurdvat and pataliputravat may 
mean “as in Madhurd ” and “as in Pdtaliputra nidvat 
means “as when nit follows” and kidvat means “as when kit 
follows.” 
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II 

m r%^r, ^ si r%^r ? 

What for are both hit and kit mentioned individually without 
all being read as kit or nit P 

The benefit of reading the anubandhas separately is the 
absence of samprasarana in vac, svap and yajadi when they 
are followed by sarvadhatuka and cahadi. 

wsrsTRor erisrgi; ^ 

The benefit of reading the anubandhas separately is the absence 
of samprasarana in vac, svap and yajadi 1 when they are 
followed by sarvadhatuka and can etc- 

STT3?IT% 

The benefit when sarvadhatuka follows is seen here : — Otherwise 
(i.e.) if kit is read instead of hit in this sutra Gah-kutadibhyosn- 
nin hit, svap will take samprasarana in svapitah and svapithah 
also in the same way as it takes it in the forms suptah 
And suptavan. 

TORS R srarsRjj; The benefit when cahadis follow. 

^ \ What are cahadis ? 

Can, ah, najih, hvanip, a than and nan. . 

^ cur ^ mm srn^f^ | 

The benefit with reference to can : — Otherwise the root §vi 
will take samprasarana in the form ctsisviyat 2 also in the same 
way as it takes it in the forms §unah and §unavan. 



1. Yajadi is said to consist of nine roots Yajir-vapir-vahiicaiva 
vasiwen-vyena ityapi , Hven^vadi-svayatis cuiva yajddydh syur fame navct* 

2 . The root ivi takes can by the sutra Vibhdsd dhetsvyoh (3, 1, 49) 
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*RTcr ?ra, ^ aprrfq jrrorra I 

The benefit with reference to an :-Otherwise the roots svi and 
vac will take samprasarana in the forms asvat 1 and avocat 2 
in the same way as in §unah and uktah. 

*r% w- ^ ^tjpt pifq nmrRr i 

The benefit with reference to najin Otherwise the root will 
take samprasarana in the form svapnak 8 in the same way as 
in suptah and suptavan. 

The benefit with reference to nvanip : — Otherwise the root yaj 
will take samprasarana in the form yajvd 4 in the same way 
as in istam and istavan. 

*RRt 3RcT #, ^ sfr^RW ^FTR sniftfa 

The benefit with reference to athan Otherwise the root vas 
will take samprasarana in the form avasathah 5 in the same 
way as in usitah. 

ffcT, : ^R HfJTlTcr 

The benefit with reference to nan : — Otherwise the root yaj 
will take samprasarana in the form yajnah 6 in the same way 
as in the form istam. 

The benefit of reading the anubandhas separately is to have 
agunavidhi in the root jagr. 

^ snntorac, srn?n% 



1. The root svi takes an by the sutra Jr ... . svibhyas ca (3, 1, 58) 

2. The root vac takes an by the siitra Asyati*vakti-khyatibhyd$n) 3,1, 52) 
3* The root svap takes najin by the sutra Svapitrsof najin (3, 2, 172), 

4. The root yaj takes nvanip by the sutra Suyajor nvanip (3, 2, 103), 

6. The root vas takes athan by the unadi sutra Upasarge vaseh (403), 

6. The root yaj takes nan by the sutra yajaydca . . raJcsd nan (3, 3, 90). 
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The benefit is with reference to non-guna-oidhi pertaining to 
the root jagr . Otherwise there will be absence of guna in 
jagaritah and jagaritavan in the same way as in jagrtah and 
jagrtha which is due to the paryudasa anahi (found in the 
sutra- Jagr osvicin-nal-hitsu (7, 3, 85). 

Another reads — Jagro gunavidhih 1 which means “ The benefit 
is to have gunavidhi in the root jagr. ’’ 

srml: g°rr%w: *ir*n%Rrg. 

<?4 Birger. fcqsrrfo Hisfrft 

The benefit is with reference to gunavidhi in the root 
jagr Otherwise there will be guna in the forms jagrtah and 
jagrtha in the same way as in the forms jagaritah and 
jagaritavan (• 

Prohibition of it after kutadis. 

§ RWig | RSff ^FF |RT ‘ 

r%fcr ’ g4 gr4cir gf4crr rf£ff% 

Benefit is with reference to itpratisedha after kutadis. There 
will be chance for itpratisedha in nuvita and dhuvita, in the 
same way as in lutvci and dhutvd by the sutra 8ryukah 
kiti (7, 2, 11). 

Kitpratisedha in ktva too. 

Benefit is kitpratisedha in ktva too. 

f% ^ ?2RF3RR: ? Does ca denote itpratisedha ? 



1. It seems that the two readings J agrdzgvnavidhih and Jagrogunavi- 
dhih may be explained thus. If all kits are read as nits, the former reading 
will hold good ; and if all nits are read as kits i, the latter reading will hold 
good. 
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9 



^rc i qf^r. - cRcfj^ =q §r% i mm ^rqfcr 

^ffcrr §r^rr ?r% * r&\ get m fre^r 3 ^rt 

snstfs i 

** No,” says he. The word ca is not read in its proper place. It 
should be read as Ktvayam ca kitpratisedhah, Kittvapratisedh 
may chance to happen in the forms hutiiva and putitva in the 
same way as in the forms devitva and sevitva by the sutra N a 
Tctva set (1, 2, 18). 

atw mm r; qfscT', 

Or this ca is read in its proper place in the varttika, so that 
both kitpratisedhi and itpratisedha are conveyed in ktva. 

Example for kitpratisedha has been given. 

mm ” #, m #^r 

grferr 3 Rrfq vrarra 

Itpratisedha may chance to happen in the forms nuvilva and 
dhuvitva in the same way as in the forms lutvd and dhutvd by 
the sutra Sryukah kiti. 

fo^TcT: f%rq 

i ssifa 3 Rrq 1 cTsrrsrRr ^cqr j 

This may be taken as a benefit, only if the kittva mentioned is 
set at naught by the uittva which appears through analogy. 
This is evidently kit even though it is [hit. Hence nutva and 
dhutvd alone should be taken as correct forms. 

(1. 2, 4) 

There are two topics dealt with here : — (1) The need for the 
mention of the word sarvadhatukam and (2) Whether apit 
is paryudasa or prasajyapratisedha. 

I 

^rqqri^fDT fw\? 

What for is the mention of sarvadhatuka ? 

f d frit i 




M» 2 
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If the word apit alone is read in the sutra, there is chance for 
the analogous hitva to operate with reference to arddhadhatuka 
also, as in karta, harta. 

This difficulty cannot arise. 

^ enfold mk wfrfu, 

r%: wra i 

The procedure of Acarya suggests that this cannot comprehend 
that the arddhadhatukas which are apit have to be treated 
like nits, since he reads, some arddhadhatukas like can , an, 
najin , nvanip, athan and nan as nit . 

This becomes a jnapaka even with reference to sarvadhatuka. 

f to* 

No, says he, since jnapaka has reference only to similar 
things. 

m ? Which is similar to it f 

wirtfraw: i 

Those which belong to the class of can , an, najin, nvanip, 
athan and nan. 

? To which class do they belong ? 

They belong to the class of arddhadhatukas. 

amicfN^r g to **iraf, 

fclWf, fffo iJjTOSMH*, swfsjsd 4®TT%HF, 51^3^ 

wfap* i wfogwspr | 

If it is said that one becomes jnapaka to that which belongs 
to its class, can and ah may become jnapaka to lugvikaranas, 
najin to those that denote present tense, nvanip to those 
that denote past tense, athan to aunadikapratyayas and nan to 
those which have the meaning of ghah. Hence there is need 
to mention the word sarvadhatukam in the sutra. 
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II 



T% 3^3 #, m srf^hr: 

Is this ( apit ) paryudasa so that it may mean “ that which 
is other than pit ” or prasajyapratisedha so that it may mean 
“ that pit does not become so.” 

WT* ? What is the difference here ? 










If apit is nit, (there is need for) the prohibition of ekadesa of 
§ap, since it may be taken to be the initial member. 



^ sfiwlr 1 



If apit is taken to be nit, there is need to prohibit the ekade§a 
of §ap, before the final of the root in cyavante and plavante 
which takes guna. 

Why? 

airfare^ i srrr^ra; ^ I aresR^ra ?r3r 

SfTfffRT i 



Since it may be taken to be the initial member. The ekade&a 
of pit and apit may be taken to be the initial member of apit. 
It being taken to be one other than pit, it may chance to get 

nitva. 

aft *RFSTO$ft«|: m fra 

If so, let it be prasajyapratisedha that pit does not become so. 

It being taken that pit is not nit, (there is chance for) the 
pratisedha in the ekadesa in the first person. 



1. The roots here are cyu and plu. In the third person plural present 
we have cyu-\-a (sap) + ante. Generally u first takes guna by Sarvadkfituk- 
arddhadhatukayoh (7, 3, 84) and then sap takes pararupa by the 80m Aid 
gune (6, 1, 97). 




12 
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n rrrr: rfsttr, gsrft 1 

If it is taken that pit is not nit , there is chance for prasajya- 
pratisedha in the elcadesa in the first person in tudani and likhani. 

Why? 

stffrrw^f i fq^rc^r^: m r a* m 

Rf<tRR: RFfFTR ! 

From the very reason of its being taken as the initial member 
The ehadeka of pit and apit may be taken as the inital mem- 
ber of pit. If so, the prasajyapratisedha •• pit - na chances to 
appear. 

cRrfjJ Let it be as you please. 

RRR, £rR: ? 

Has it not been said that it is defective in both the ways ? 

*T I WfiR WIRRgFRF^ 

It is not defective in both the cases. Let us take that there 
is sthdnivadbhava in ekddesa with reference to purvavidhi and 
consequently there is interception through sthanivadbhava. 

1%^ (1, 2, 5) 

The kittva of lit after the roots having r for the penultimate 
in preference to guna by vipratisedha . 

30^ NRR FRRRRRR, RfR RfR 

Kittva operates in preference to guna in roots having r for 
the penultimate, as in the forms vavrte , and vavrdhe through 
the principle Vipratisedhe parant kdryam. 

1. In tad+a+ani, if a and a take ekddesa a, it is taken to be pit 
since 5 is pit and so it may not be considered to be nit and hence u may 
take guna. 
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S’® srr It has been answered. 

rs - 

r How has it been answered ? 

srr gw ire 

By the statement “Na vd ksasya anavakasatvad apavddo 
gunasya ” 1 

re«R gqwjre: i ^ gg \ ^ 

arg^rer: f«ig: 1^:, swsi: qffar 
qfigr i fibre Riatfct 3ft #r * gop qnrrre i 

The argument is not sound. It is there proper that the 
Tcittva which is anavakasa sets at naught the guna. But here 
both are savakaia ; kittva operates in the forms ijatuh and 
ijuh, and guna operates in the forms vartita and vardhila. 
Here both have a chance to operate, in vavrte and vavrdhe ; 
guna has a chance to succeed since gunavidhdyahasutra is read 
later than Kniti ca. 

aff *rf>\ swnft ir% 2 i reRfc^i ggggrre 

If so, it has been said that para means ista and so, that which 
is ista operates in the case of vipratisedha. 

^#11 ^ (1, 2, 6) 

? What for is this, sutra read ? 

^ n ^ 

For the sake of samyoga in indh and pit in bhii. 

2fFT: This sutra may as well be omitted. 

Why? 

Nonpurposefulness of the mention of kit, indh ( — followed by 
lit ) being connected with Veda and the vuJc of bhii being nitya. 

1 . This is a varttika under the sutra Sala igupadhad anitah Jcsah (3, 1 , 45). 

2. This is said under 1, 4, 2. 
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1 The lit of indh is found in the Vedas. 

Except in the Vedas , the lit-pratyaya is not found after the 
root indh. 

3W ^ifqcfsqq; 

In classical Sanskrit it is followed by am. 

jpr favm - gft RuTn%, 

srrarr% 1 

On account of the nityatva of vuh after bhu. The vuh after 
bhii is nitya, since it appears whether guna has a chance to 
come or has no chance to come. 

apart - cir^r^ ffcmRra*Ri 

1 Non-purposefulness of Tcidvacana after them both. The 
mention of Jcittva after them - indh and 6AiZ-serves no purpose. 

TFT! (1, 2, 7) 

*rar: r%T^?ra ? ^ rw f| «rar 1 

Why is Jcittva enjoined to the ktva after mrda etc. ? Is not 
ktva kit by itself ? 

^ fra RraT^: RRTfra, asiWk 

The pratisedha (to kittva) may chance to come by the sutra 
Na ktva set t^l, 2, 18) and this is to prevent it. 

qra aft qrer ar^ir a fcaaa 

If kittva is enjoined to ktva after mrdadis , no purpose is served 
by the kittvapratisedha by the sutra Na ktva set 



1. The form idhe is found only in Vedas, where the elision of n can be 
accomplished through the sutra Chandsyubhayathd (3, 4, 117), Sdrvadhdtnkam 
apit etc. 




TENTH AHNIKA— MRD A-MRD A . . . VAS AH KTVA 15 

f? from - fsrr^raj ^ mw ma: forq siptc* |Rr 

This (sutra) is for the sake of niyama. There is Icittva to fclva 
only when it follows mrdadis and none else. 

qfit fr^t: fW, art forara ffwrm - 'jrt, srern 

stTsrrft i 

If niyama is done, it does not chance to happen here too, in 
liitva and putva through the niyama , since otherwise there is 
chance for akittva here- 

gS*T3|RfNST FPW 

Niyama holds good only with reference to those of the 
same class. 

35ST ? Which belongs to the same class ? 

to 

The class to which ktva after mrdadis belong. 

wwcltow gvifipro to totf ? 

To which class does ktva after mrdadis belong ? 

Set. 

srsfttf prpfs: 

Even then, there is here some which is vet and they may be 
niyamaka to anit. 

3^3 1 %2^rqr w fowl, 3 sifar 

*rRRr% 1 

Let then the mention of those that are set be for the sake of 
niyama and the mention of vet be for the sake of vidhi. 

ssfogwfewftTO: 5 [for^ 1 % r&i 

The mention of the roots svap and pracch in the sutra Ruda - 
vida - musa - grahi - svapi - pracchah samsca (1, 2, 8) is for the 
sake of san ; for ktva is evidently kit. 

1. The roots mrd, myd, vad and vas are set and gudh, has, and Mis 
are vet. 
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# \ m a> 2 > 9 ) 

The explanation of a Slokavarttika is done here part by part 
and the whole varttika is read at the end. 

What for is Jcittva enjoined to san which follows ik ? 

^5* Kittva to that following ik to prevent guna. 

rv _ * rs 

Kittva is enjoined to that which follows ik. 
f % sRFsffiq ? Why ? 

Son - *rr^r%, Mfafct g^fcr 

So that guna may not set in, in the forms like cicisati and 
tustusati. 

^Tcf^rfcf EUJf3R^ This benefit does not arise. 

By the mention of the sutra enjoining lengthening. 

mi *TR<^r% 

Dirghatva will here serve as badhaka. 

It ( guna ) will take place after it ( dirghaiva ) sets in. 

pt Cr^ 3 °t: Efrrnid 

Guna chances to appear only after the lengthening is done. 

5 It is then of no use. 

a[f^ If so, lengthening may be of no use. 

'TPTWI. It is not anarthaka. 

For the sake of short vowels. 

gofr ^ t 

Guna does not set in to short vowels on account of the force 
of the mention of dirghatva to them. 



1. By the sutra Aj-jhana-gamam sani 6—4 — 16. 
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The grw»a which would otherwise appear, does not make its 
appearance on account of the force of the mention of dirghatva. 

It chances to appear with reference to long vowels. 

fNfori 3 gnr: srr&fcr 

There is evidently a chance for guna to replace the long 
vowels. 

Why ! Guna does not replace long vowels also on account of 
the samarthya of dirghavacana. 

The long vowels cannot have further lengthening. 

T% 5R0I^? Why ? 

3 If ^ 33: | 

For one who has finished his food does not take it again, nor 
one who has just cut his beard repeats it. 

33 ^ S3: wWr ssr, w&jm 33$^, 33: ^rsf&r 

Oh ! repetition too is seen ; one who has taken his food takes 
it again and one who has cut his beard does it once more. 

Repetition through special advantage. 

srowtffe 33 : r^qf^rcigr l 

Repetition takes place if there is special advantage like a new 
dish or a new barber. 

a(NN 33^5333^ 3 i%r %3 srofcFm/% 

There is no special advantage by enjoining dirghatva to 
long vowels. 

sircwflfo^ - cmr, 3^ ffft 1 

M. 3 
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§astra does, like fire, what has not been done. This is thus 
illustrated : — Fire burns only that which has not been burnt. 

affafarofa wrafcri 3°Tr I 

This is the benefit that guna does not make its appearance 
for enjoining dwghatva to dnghas . 

frP&TR ^wwr, ^ 

UfTfRW I 

§astra sometimes does, like cloud, what has been done. This 
may thus be illustrated that cloud rains in places where water 
is scarce and also where water is full. 

aft 3% a *rm%, w^aR ^ 

srnrfra - f%qfi§fa, t%rm | 

Just as guna does not set in on account of the samarthya of 
dirghatva-vacana , so also Ittva to the anga ending in f in ciklrsati 
and jihlrsati may not make its appearance. 

Ittva to the anga ending in r depends upon its lengthened form. 

ar^r afft anrrrcr 

If the vowel is not lengthened, ittva does not appear to rdanta. 
f% Why? 

The word rtah is read (in the sutra Eta id dhatoh (7, 1, 100), 

aa^arar ar$i CraWi 3 

arsfrft 

Ittva to rdanta does not happen to short vowels before they are 
lengthened and it does happen to long vowels even when they 
are not lengthened. 

?iTfrr 

(It does not happen) to long vowels when lengthening is 
not done. 
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Crcfamfa srrarrcr i w Cr^ ?prr ^rf^n, 

<rt *rarcf i 

J#m to r danta does not happen even to long vowels before 
they are lengthened. Ittva to rdanta happens only after the 
guna is set at naught by dtrghatva. 

5PTf5R^ Elision of ni is the benefit. 

crit srairsra^ - foM'fr w Cfhtct 

This, then, is the benefit that the elision of ni may happen 
as in jnipsati. 

Wf: % f^Rfar: ? U for? W Wn: ? ^ 3T 
Mq: 3rar% r%x> ^ 

Where were (the arrows) shot ? Where have they fallen ? 
Where is kittva and where is nildpa t Where is this relationship 
that there is nildpa when there is kittva and there is no nilopa 
when there is no kittva ? 

Note : — This question arises from the fact that kit is not 
the nimitta of nilopa . 

3* ratq wr jot 

This is the relationship that, just as nilopa sets at naught 
dtrghatva which is sdvakasa where there is kittva , dtrghatva 
which is anavakdSa may set at naught nilopa too as it does 
guna when there is no kittva. 

TO fasfaB 3TO3T: qjPFTT, ,* aRTO fMHft 

§sqRf I ; q^farah: 

Earana and harand are the instances where nilopa operates 
and cicisati and tustusati are the instances where dtrghatva 
operates. Here in jmpsati both have chances to operate and 
nildpa operates since the sutra enjoining it is para. 

Even in the absence of kittva, dtrghatva is savakd$a , 
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^TS^urST: ? Where is it savakaSa 1. 

m*m, ^ 

2TSTT ^ 

Where there is is-bhava . The forms nimitsati and pramitsati 
may be taken to be derived -both from the roots ml and mi, 
since the latter may be taken to be ml after the vowel is 
lengthened so that it may come under the purview ‘ of the 
sutra Sani ml-ma, ... is (7, 4, 54). 

wr mm ^rw'nr w, ^ 3°rtefa 

l fck to*pi 

Just as nilopa, being para, sets at naught dlrghatva which is 
savakaSa even in the absence of kittva , so also guna too may set 
it at naught. Therefore there is need for the mention of kittva. 

mi gon m ^ 1 

sr&e 3 11 

cfafar srt^ 11 

o,2,io) 

faw This sutra does not read well. 

m f| rfR WWiFW ? 

For how is it possible for i/c to have hal which is entirely 
different from it for its part ? 

Note : — There is anuvrtti to ilcah here from the previous 
sutra. 

^>4 mm H55F** l if SOj how should it be read ? 

It should be read igvatd halahw hich means 
“ after the hal which has ik.’’ 

%srr% 3T^[R gr^rr% 

If so, it will operate with reference to -yiyaksati also, 
i* Ete feels that the use of the word' anta is not appropriate* 
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Note : — Kaiyata reads — A Ira samprasaranaprasahgah. 

fjyrara; Ararat f ft 

If so, I shall read igupadhdt halantdt which means “after 
halanta which has ik for its penultimate-” 

Rn?rr%, ^ ^ raira 

If so, the sutra will not operate with reference to dambh, and 
the wording of the sutra is changed. 

Let the sutra be as it is. 

^3 f%r fra 

Oh ! it has been said that the sutra does not read well. 

*T It cannot be said that it does not read well. 

l <mr wirrra: fra, wr- 

wft fra *T i *ra i 3ir% ^rail - asrar *ra: fra, 

swfti *ra fra, JT**ra 1 era: erifr^ ^ ewt sf€°T*j; 

This word anta has evidently the meaning of avayaoa , as in 
vastrdntah and vasanantah which convey the meaning of vastra- 
vayavah and vasandvayavah. It has also the meaning of sdml- 
pya, as in “ udakantam gatah ” which means “ udakasamipam 
gatah” Here the meaning of sdmipya is taken to account. 

Note: — 1. Kaiyata reads : — Evan ca Jial casau antasceti 
karmadhdrayah ; nipdtanacca visesanasya paranipdlah. 

re^ra 1 m f^wra'r jt 

Even then, it cannot be applied to the sannanta of dambh ; 
for the hal which is close to ik is not followed by san and that 
which is followed by san is not close to ik- 

It applies to dambh by taking the word hal to refer to jati. 

f^wrarara^ra, ^ sw m f^rraftra ; 

Haljati is referred to, so that it means '* the hafrati which 
follows ik.’ 
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Note : — 1. Kaiyata reads here Varnagrahane jatigrahctnam 
iti Nipdta ekajanan (1, 1, 14) Hyatt a ekagrahanena jnapitatvdt.... 
Yadapi “ Tyaktabhedd vyaktaya eva jatih ” iti paksah tadci 
bhedavyudasad abhedd§rayanad istasiddhih. 

Note : — 2. Nagesabhatta reads : — Pare tu haljatir ityasya 
tajjatyasrayahalsamudaya ityarthah ; tasya ca saksad eva sami- 
pyam , iatah paratvam copapadyate. 

( 1 , 2 , 11 ) 

spsifo? m^um, srmm’TC tr fsffafr era sirfrf^ 
qmr #r T^rcrtr cm 

How is this interpreted, whether the lin and sic which are 
atmanepada or the lin and sic when followed by atmanepada ? 

? What if it is one or the other ? 

f%STT=R% summit fr cm, [%: 

mcrr^ mt 4r c^j 

srfq-^pm: i 

If it is interpreted “ atmanepadam yau linsicau ”, lin is 
restricted in its denotation and sic is not ; and if it is inter- 
preted “ atmanepadesu parato yau_ linsicau ”, sic is restricted 
in its denotation and lin is not. 

Let it be as you please. 

3^3 tr cm 

Let it be atmanepadam yau linsicau. 

*13 m^m: eft 

Oh ! it has been said that lin is visesita and sic is avisesita. 
RRTNcf: Sic too is restricted in its denotation. 

VWJ How? 

sjrj&k Jirm'rm f?sjr, arRifticft farft fasrrcaft 

Finding that sic is not atmanepada, operation on sic followed 
by atmanepada will take place (i.e ) atmanepadam is there 
taken to mean through gdumvrtti atman epadaparakam- 
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sra qr to qr raira^r fra 

Or let it be “ atmanepadesu parato yau linsicau.” 

qg %q mfqq: fra 

Oh ! it has been said that sic is visesita and lin is avisesita. 

^ raSiracH Lin too is visesita. 

Wj How? 

srrraqq^ qrar qrra'rra $rar 1 ^rraqqq rara qsrl rasriw 

Finding that there is no lih followed by atmanepada^ operation 
on lin which is atmanepada will take place. 

Note: — Kaiyata reads here: — Avayavagatam pauroapar- 
yam samudaye dsrayisyate iti bhavah. N agesbhatta adds 
vyapadesivadbhavena ityarthoh . 

%q 3*1*4? 

Or there is no purpose served by taking atmanepada as the 
vise sana of lin. 

ft ? Why ? 

firara to, srraftqats qq ft* irarrq: q q*liqq 3 

There is jhal (in the previous sutra) and it has its anuvrtti 
here ; lin is jhaladi only in atmanepada and not in parasmai" 
pada. 

Hence the word atmanepada is v ikesana only to sic. 

m raraqim qra ft 

If then atmanepada is vi§esana to sic, what is the benefit ? 

f c qr ^ «tqr^K ^qpTO 

So that the sutra may not operate in apaJcsit and avapsit. 

fq» fft qqq 

No, this cannot be, since there is anuvrtti for ikah. 



1. The meaning of the root hy here deserves to be noted. 




24 LECTURES ON PATAftJALI’S MAHABHASYA 

sri^rra 

If so, it will operate in acaistt and ariaisU. 

^rf^cr q&r 

This too is not the benefit, since there is anuvrtti for halantdt. 

HWfr 3^ STTiTffcr 

If so, it will operate in akostt and amosit. 

Hr%Rr ^ 

This too is not, since there is anuvrtti for jhal. 

qcrcfa st^fr Rr?rri% 

If so, it will operate in abhaitsit and acchaitsU. 

%^r%, srmw;, *t Vr w*ir %fk- 

This too cannot be, since pratisedha is to guna and vrddhi 
based on ik-paribhasa and this vrddhi is not iglaksana. 

aft ff qr ^ # 

This, then, is the prayojana, that the sulra may not operate in 
asrdksU and adraksit. 

T% ^ What will happen if it operates ? 

The agama am which is based on akit will not appear* 

(1, 2, 17) 

^ m Why is icca read with takdra as it ? 

^ i^f^R^TR: [TO 
For what reason is ikara read tapara ? 

So that dirgha (ikara) may not be the adesa. 

So that dirgha (ikara) may not be the adesa (in the place of 
akdra through antaratamya ). 

5R%sft m 

Even without it, it appears. 
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^rVrRRR raster Cr?r SHr^rrrRCTrcrer f®rr% 

Even without its mention here, the dirgha is accomplished here 
by the sutra Ghu-md-sthd-gd-pd-jahatisdm kali (6, 4, 66). 

Note : — Kdiyata reads here : — Antarenapi- ikdravidhdnena 
vindpltyarthah ; kittvam iu, kartavyam eva, tena vina Utvasya 
prdptyabhdvat. 

wt m ^ 

So that pluta may not set in, if a dissimilar ddesa has a chance 
to come. 

crft HHRd^ - nr 

This, then, is the benefit, that pluta may not take its place 
when a dissimilar adesa has a chance to come. 

3 srr^H mi h gn; ^ # l 

How is it then that, if a dissimilar ddesa has a chance to come, 
it should be hrasva and not pluta ? 

IW Pluta is read wherever necessary. 

Pluta is read in places where it is necessary. Wherever such a 
place arises, there evidently comes the pluta. 

^ ^hk ^rfr m m i 

m ^ u 

H (1, 2, 18) 

«T What if akittva is enjoined by * Na set ’ 

H fas, HR: 

It will do that the sutra is read * Na set the mention of ktvd 
in the siitra is unnecessary. 

V 

RgrcrHR hf| Hr^rr%, gr%: stora; 

If so, it chances to come to the pratyayas kta and ktavat, as in 
gudhitah and gudhitavdn. 



M. 4 
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By the specific mention with reference to nistha. 

Eittvanisedha does not reach nistha, since there is specific 
mention there. 

foRTOPtf What is the specific mention ? 

Ftsr ?fcf 

The sutra Nistha sin - svidi - midi - ksvidi - dhrsah (1, 2, 19). 
lUSsTHtf cffil srmr% It then chances to come in lit. 

Note. — Kaiyata reads : — Purvacaryaprasiddhya paroksa 
lid ucyate. 

What is the harm if it chances to come in lit ? 

to w, rwcfr^r^R^rqf * 

There will be no elision of a (in the root pa) in the forms papiva 
and papima by the reason of its beirg followed by kit or nit. 

*rr 

Let it not be for this reason. It happens since it is followed 
by it. 

art wm * sir ^ 2 

If so, there will be no elision of the penultimate in jagmiva and 
jaghniva by the reason of having kit or nit following it. 

It is not so in lit through jnapaka. 

It does not happen in lit through jnapaka. 
f What is the jnapaka ? 

1. The akaraldpa is by the sutra Ato lopa iti ca (6. 4, 64). 

2. The upadhalopa is by the sutra Oama - hana - jana - tshma - ghasdm 
l8pah knityanani (6, 4, 98). 
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SR $%} 

They think that the mention of jhal in san-prakarana (is the 
jnapaka). 

w&m ^rfcf cf^ 

ffct i 

Since the Sutrakara reads jhal in the siitra Iko jhal (1, 2, 9), 
he suggests that there is pratisedha for the kittva that is read 
as such and not for the kittva that is secured through analogy. 

35 s ? j*nWT? How is it interpreted to be jnapaka ? 

This is the prayojana of the mention oijhal , that it may occur 
in the place like Stiayisata. If there is here pratisedha for the 
dtidesika-kittva too, the mention of jhal will be of no use. 

31^ t%xt, fiiz# RRmr sr%qfcr 

Let there be kittva here and it will be set at naught by 
“ Na set •” 

g srf^T: 

Acarya sees that there is pratisedha only to aupadeHka . kittva 
and not to atideHka-kittva and hence reads jhal. 

^r4rH nsrtr m 

1C sr 

This is not & jnapaka; it is intended for the sutra Sthaghvor icca 
which follows, so that it may happen when jhaladi follows and 
it may not happen here in upasthayisatarn, and upasthayisata • 

|7*r f^T^FTFR Ittva in association with kittva. 

Ittva is enjoined in association with kittva and hence there will 
be no ittva where there is no kittva . 

VH SpffaR It is similar to r in sudMvan. 
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Note. — T he sutra Vanora ca (4, 1, 7) enjoins both nip and 
antadeia r after stems ending in van and Ano bahuvrlheh 
(4, 1, 12) serves as its apavada. 

5W«r r, eiqsfipfrfa i #rfi w# 

It is thus :-With reference to sudhlva and suplva , the r enjoined 
along -with nip does not appear in its absence. 

Note. — Here is an instance where the nyaya suggested 
by the mention of cha in the sutra Bilvakadibhyaschasya luh 
(6, 4, 154). “ SanniyogaHstanam anyaiarapaye ubhayorapi 

apayah ” is applied. 

mm mm | ST ? 

Or let there be ittva . What will be the form of the word ? 

i<ti nfi^fir 

If i takes vrddhi, there will be ayadesa. 

For the sake of vasu. 

cfft I ^ffrq^r^ fin^ 

If so, ktva should be iread for the sake of vasvanta; for vasu 
has only aupadeHka-kittva. 

1% ^ What will happen then ? 

'LR^TT.j ^ 

There will be no elision of dlcdra in papivan and tasthivan 
on account of kit , following it. 

*rr 

Let it not be so ; it will take place on account of it following 
it (by the sutra Ato lopa iti ca). 

crf| ^ifsrqR, fi^gqsrnsrqi - ^ 

Here then, in jagmivan and jaghnivan, there will be no elision of 
the penultimate on account of its being followed by kit or nit. 

On account of the atidU a of kitiva. 

mm fin^q qfiqq: ; fin# 
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Let there be pratisedha for dupadesika-kittva ; here will stand 
the atidesika-kittia. 

m crfl 3cTrara«ra fra 

Where it is set at naught as in ajirdn derived from the 
root anj. 

cffl ^3$: i ras ^ srfsnwifa *rafcl i era 

si^gqwftf^ftfra w^ra 

If so, we take it to be krasu found in Vedas. Lit in Vedas is 
taken to be sdrvadhdtuka also. Since the sarvadhdiaka that is 
apit does the office of nit, there is the upadhalopa on account 
of nit , following it. 

(Rr)*rfrra: m g mtih. 

ft aft srat*FPf; if ^ ra^irra:, sqrarflra:, rafrara; 

This, then, is the prayojana that it may not happen in 
nigrMtih, upsnihitih and nikucitih. 

craft THrafOT 

In that case mention of ktva is necessary. 

»T No, it need not be mentioned. 

Through splitting Ictva ca (in Punah ktva ca ) as a separate sutra. 

w*ra ^ , rasr ft i*r: , 

^rfrara^rar^, ^q^israfr%4oif^cR^r^; <ra*. ragr ^ r%?r 

*rafcf i era: xffr % tftt ^ ht f%*r *rara, «j$: fft raf^ 

A sulra below is to be split into two. The siitras are read 
thus : — N a set ; Nistha Bn - svidi - midi - ksvidi - dhrsah ; TJd- 
upadhad bhavadikarmanor anyatarasyam. Then punah alone is 
taken as one sutra meaning the set-nistha of pun is not kit. 
Then ktva ca is taken as a separate sutra meaning that seUklva 
is not kit. The word punah recedes. 
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^ p4 §#TH I 

T^%I^ W%i ^ fkm^ II 

From this it is clear that, in the opinion of the Varttikakara, 
ktva in this sutra is unnecessary. 

(1, 2, 21) 

*RRF 3T%: 3TWI^ 

Why does it (the optional kiltvabhava ) operate here, in 
gudhitah and gudhitavdn ? 



It is only with reference to roots which are ud-upadha and 
which belong to §abvikarana (first conjugation). 

5irN*5$T«I 



It is desired only with reference to those which belong to 

iabvikarana. 



^ (1, 2, 22) 

There is chance for optional (Jcittva) when pun is followed by 
it before ktva and nisthapratyayas on account of set-prakarana. 

mrer fork srisrRr 



There is chance for optional kiitva when pun is followed by it 
before ktva , kla and ktavat. 

Why ? 

I ^flfcT 

On account of the prakarana relating to set. There is mention 
of set. 






No, since settva is akidd§raya ; optional kittva is only with 
reference to anit . 



q ef(f This difficulty does not arise. 
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1% Why ? 

Since settva is concomittant with aJcittva. 

stf^FSR I W*®FfIt 3 rf^ZT *rfacF5^ 

Settva is concomittant with aJcittva. Where there is aJcittva , 
there it should appear.. 

ssrr mrer far* 

Since settva is concomittant with aJcittva , the optional kittva 
takes place only in unit. 

?fltr sifor f efa I fwwff 

feM i 

Pun is read with reference to it ; hence it takes it after it. 
Since it is setpraJcarana , the optional Jcittva will arise only when 
there is it. 

Note j Kaiyata reads here : — Tatas ca puvitva, puvitah, 

iti paJcse sydt . 

flf^T Non-graJiana in idvidJii. 

fr|% ft #r 3Tfw * 

Pun need not be read in idvidJii. 

*TRs*f^RP BJidradvdjiyas read : — 

Akittva is nitya for idadi and mention of Jctvd is for the later 
sutras. 

AJcittva is nitya with reference to Jctva , kta and Jctavat when 
they are preceded by it. 

Wj;? How? 

f^FFTFH^Sq qRF: F^^ I ^ 3 F^«R: ^ HRF 

This sutra is read between the sutras which enjoin vibJidsd 
{i. e. between UdupadJidd bJiavddikarmandr anyatarasyam and 
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Nopadhat thaphantad va). The vidhis read between vibhdsa- 
sutras are nitya. 

fw aft 

What for is, then, ktvd read in the saitra ? 

Mention of ktvd is intended for later sutras. 

Ktvd is read to be of use in the later sutras — No.padhat thaphdn- 
tdd va, V anciluncyrtas ca. 

###»: (i, 2, 25) 

What is the need for the mention of Kasyapa ? 

1 ft wla 

Mention of Ka&yapa is to show reverence, since there is anuvrtti 
for vd here (from the sutra Nopadhat thaphantad va - 1,2, 23). 

m \t m (i, 2, 26) 

W' t%t- 7 ftqfaa srrftf^a. srfctf^r ? 

Is kittva to ktvd and san after ral enjoined here or prohibited ? 

1% ^ra: ? 

What does it matter whether it is enjoined or prohibited ? 

aft fNNt, ftsta fl Tf=rr i 

f| I 

If it is enjoined, Tctvd need not be referred to (by ca in the 
sutra ) since ktvd is evidently kit . If it is prohibited, mention 
of san is of no use, since san is evidently akit. 

’TSffi The answer, he thus gives. 

I. ‘ Kasyapagrahaiiam pujdrtham ’ is read as a vurltika in Quruprasada - 
sastri edition. 
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w* 1 

Injunction of kittva to ktva and san after ral. 

\W. Tf^r: 

Kittva is enjoined to ktva and san after ral. 

Oh ! it has been said that, in that case, mention of ktva is 
of no use. 

*tr 4*F3; , *r qir e? *fcr srfdfo: srwrfcf, 

It is not anarthaka r, since it is intended to set at naught the 
pratisedha obtained by the sutra “ Na ktva set." 

(i } 2 , 27) 

There ar efuur topics dealt with here : — (1) The appropriate- 
ness or otherwise of the expression ukalah ; (2) whether the 

samjnin is one or three (3) the need to take the samjhins 
and samjhds in their respective order and (4) the chance for 
dlrghas and plutas to take hrasva-samjha too- 

I 

fSflfer: ; 35 TO: ; 35 q ; 

This expression ( ukalah ) is inappropriate ; the word kala is 
qualified by u ; u is a letter and it is inappropriate there to 
take varna be in apposition with kala. 

3ft RitsP ®f533S[: ? How then is it to be expressed ? 

* rv 

^RT It is to be expressed thus : — ukalakalah. 
TWW What is it, ukalakalah f 

3; to 3to:, 3:to: TOr h s?toto 

Ukalakalah is a bahuvnhi compound of ukalah and kalah , 
where ukalah means the kala (the duration of pronunciation) 
of u. 



1. Kittoam is another reading, 

2. See similar discussion in Vol. Ill pp. 247 & 248. 



M. 5 
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U 5rarf5fer: it should be thus read then. 

»T ^kT^: No, it need not be thus read. 

3 ^q?Ws 5 r ^ssq: 1 

It is to be taken that the final member of that compound is 
dropped. 

gsro 333^:, ^gsr: l Wk 

This may be illustrated thus : — ustramukha is the bahuvnhi 
compound of ustramukham and mulcham in the sense of ustramu- 
kham iva mukham asya ; so also is the word kharamukhah. 
Similarly the word ukalah is obtained by eliding the final 
member of ukalakalah. 

am m qffSwfa 1 wfsfo <et 9 33 3 1 

Or it (Jcala) is denoted by that letter (u) through association. 
The letter too associated with kala may denote kdla. 

Note. — It may be noted that Kaiyata reads under Taparas 
tatkalasya ( 1 , 3, 70) thus : — Varnasahacaritayam let iyayam 
tacchabdo variate , sa halo yasya Hi- 
ll 

Difficulty of taking the respective order with reference to 
hrasva etc. on account of uneven enumeration. 

Difficulty in taking the respective order with reference to 
hrasva etc. 

ft WlV Why ? 

1, This is taken as a varttik* in Guruprasadasastri’s edition; but it is 
not so taken in Vol. I of the same edition under the sutra Hayavarat in the 
second dhnika * 

2* | errfrsft 35T3F Trq \ The word varnah is found in addi- 

tion after kdlasahacarito in Panduranga Javaji edition* 
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i fan * 

On account of dissimilarity in enumeration. There are three 
samjnas and one samjnin. It is not possible to take them 
in the respective order, since their numbers are not the same. 

3 

The object is accomplished, on account of them being of the 
same number. 

This is accomplished. 

W*? How? 

Since they are of the same number. 

How are they of the same number? 

WW ft T%RR^f: 

Mention of three with modification. 

This is the mention of three in a combined form. 

How is it known that this is the praBistanirdesa of three ? 

On account of the samarthya of three samjnas being made. 

Ill 

STTf^oT Hpr 

ft*TR: cRtf$RR |T%, *T ^ 3T ^ f&m 

arrtr ^r, <r*ir srrtr sr ^ ^ rrJ 

Even though it may be known, from the mention of three 
samjnas, that it is a praslistanirdesa of three, how is it known 
that it refers to the three in the order - letter of one matra at 
the beginning, letter of two matras at the middle and letter of 
three matras at the end and not to the letter of one matra at 
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the middle or at the end, the letter of two matras at the 
beginning or at the end or the letter of three matras at the 
beginning or at the middle ? 

arc mratem ^ qr 

Firstly it is not possible to take the letter of three matras 
either at the beginning or at the middle. 

Why? - 

For prakrtibhava based on pluta may chance to appear. 

r^'Tcfcfrfcr *rrr^r 'jfFftiw 

With reference to letters of one matra and two matras too, 
the letter with one matra becomes the first member of the 
compound, since it is said (in the sutra Dvandve ghi 2, 2, 32) 
that the word ending in ghi becomes the first member. 

arcs mrarsw srrtr wm qr ^cirWr 

(I *ra^r #, w ^ 

w 5fT 31 ^ «T fS: ssfifarc: ? 

Firstly with reference to the statement that it is not possible 
to take the letter of three matras either at the beginning or at 
the middle since prakrtibhava based on pluta may chance to 
appear, prakrtibhava depends upon pluta, the designation 
pluta is got from this sutra and if the letter with three matras 
is taken at the beginning or at the middle, it cannot secure 
the designation of pluta. Consequently where is the room for 
prakrtibhava ? 

srf^wr 

^rrsrar fc Rrasrr, srcs?rr i aft ^ >?rr%£r n^t m 

With reference to the other statement that, in a compound of 
a letter of one matra and a letter of two matras, the former 
takes the first place since that which ends in ghi is enjoined 
the first place, the designation ghi depends upon hrasva and 
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the designation of hrasva is secured by this sutra. If the 
letter with one matra is taken at the middle or at the end, it 
cannot at all get hrasoasamjna or purvanipata ? 

aaaar 5S5TCOT 51 SfWKT 

Hence this line of argument does not well fit in. 

^ art srrar^aif^frfqara, a arfNfca aaarra aaa “ fearer 
ssarcia^ arm*a w sirr% i 

If so, procedure of Acarya Panini suggests that the vowel 
of one matra cannot be at the end here, since he enjoins 
plutatva to a letter of one matra in the sutra Vibhdsa prsta- 
prativacane heh ” (8, 2. 98). 

fi53T ? How does it become jnapaka ? 

afs?a a cga#: ( ar^ a arfa^tea arna ^ I 

aa ft arararesr aran&reaaaaa^ ^ra. I 

That which is at the end gets the plutasamjna. If the letter 
with one matra is at the end, it gets the plutasamjna. In that 
case the statement that the letter with one matra replaces the 
letter with one matra will become unnecessary. 

a^ art snrar%, ^rcararaairwfaaft a arft^f a^a aatfift, 
aaaa; ‘ srar afar ar%,’ £ # a * fra mfk i 

If it is said that it may be at the middle, here too the proce- 
dure of Acdrya suggests that the letter with one matra does 
not come in the middle, since he enjoins dirghatva to letters 
with one matra in the sutras Ato dirgho yani ” (7, 1, 8) and 
“ Supi ca ” (7, 3, 102). 

isar frraasa, • How does it become jnapaka ? 

af a*a a fraa^: i ara a arrant a^a ^ar^ a'i^r ^a 
^ara I aa ararar^a ararasresaaaaaaa; ^ara l 

That which is at the middle gets the dirghasamjna. If the letter 
with one matra is at the middle, it will get the dirghasamjna. 
In that case the statement that a letter with one matra 
replaces the letter with one matra will become unnecessary. 
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^rr%1r } ^ 

wrr%, ira r^rnN;^ surer 

If it is said that, then, the letter of two matras may be at the 
end, even here the procedure of Acarya suggests that the letter 
with two matras does not come at the end, since he enjoins 
plutatva to the letter with twe matras in the sutra ** Om 
abhyadane” (8, 2, 87). 

? How does it become jnapaTca ? 

*r | ^ fl^rrer ^ ^ 

^ flpn*reressr ^ i 

That which is at the end gets the plutasamjnd. If the letter 
with two matras is at the end, it will get the plutasamjnd . In 
that case the statement that a letter of two matras replaces a 
letter of two matras will become unnecessary. 

^faRrr *rrf^r t^r $r?*rw 

srer^r *rs*rr^ l 

Since its purvanipatatva is set at naught by the letter with one 
mdtrdf where can it be except in the middle ? 

trsrw s^T^rr mmi 

Hence their relative position is well settled. 

IV 

=*r srarar 

^ C*2. 

Yes, their relative position may be settled. 

But there is chance for dlrgha and pluta to get the purva- 
samjnd (i. e.) hrasvasamjna. 

it^frr HTwrfcr 

There is chance for dlrgha and pluta to get the purvasamjnd too. 
epr? What? , 

- Hrasvasamjna. 
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Ffc Why? 

From the fact that an comprehends like letters. 

rat 3 

Achievement of the object through taparanirdesa. 

This (object) is achieved. 

How?. 

There is need to read taparalva as ud-ukalah. 

If so 

prat 

Taparakarana being made to drutavrtti, need to add the same 
to madhyamavrtti and vilambitavrlti on account of the 
difference in the duration of pronunciation. 

Note : — Vrtli is the mode of pronouncing a letter. It 
may be quickly pronounced, moderately pronounced and 
slowly pronounced. They are respectively called drutavrtti , 
madhyamavrtti and vilambitavrlti. 

1 |dntr rWOT a*ir 

^5^; cr®rr r^rkaiqr 

If taparakarana is made in drutavrtti , there is need for the 
upasanichyana of madhyamd and vilambita ; if taparakarana is 
made in madhyamd , there is need for the upasankhyafia of 
druid and vilambita ; if taparakarana is made in vilambita, there 
is need for the upasanichyana of druid and madhyamd. 

gq: q>rc°T ^ T%«TR[ ? 

Why is not accomplished without upasahkhyana ? 

1. This bhdsya which serves as the explanation of the varttika is not 
found in editions. 
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On account of the difference in the duration of pronunciation. 

zf ft §<fftf ffr to?: itoftfrfw aspire.; ^ hstoftf to?: 
f^rJiriw^r FWTar^ i 

The letters in madhyamavrlti have thrice the duration of those 
in drutavrtti and those in vilambitavrtti have thrice the duration 
of those in madhyamavrlti . 

It has been said with reference to drutadis 
What has been said ? 

“ fir* <-5RT%3r to? iw ’ m 1 

Viddham tu avaslhita. varria valctus ciraciravacanad vrttayo 
vi&syante ” iti. 

e aft 

If so, ukalah should be read as ud-ukalah. 

a i q>r^TTO i ^tof arTO Tsrsst^Fa; | 

*f£N> ^ q5F^?: 3^F3 # 

No, it need not. The word kdla is read here in the sutra. 
Mention of Mia comprehends to the same excent as that of 
taparatva . The word kala is taken with each of the three 
thus ukalah , ukalah and u3kalah. 

®F«r tt i aW a?F ur^ra ar tu 

sFarorsFT i ?€ a ^toff! i 

Or this sutra should be read in the place where there is 
adhikara for eh a samjna. In that case only one samjna has 
opportunity to be applied, that which is para and anavakd§a. 
Then dirgha and plvia cannot take the hrasvasamjna which 
is purva . 



1. Under (1, 1, 70). Of. Vol. Ill pp 250, 251. 
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mm ‘ ^ ^tsaRiiraswfrr ’ qfrr: q?winR I 
‘ srtsott ir%, ^ m\ m^r crcr 

f^r%3^ 5 n’3^ft^ sigf^iap^ ^srw s^r^hr; fi% 

Or the sutra * Svam riipam sabdasyasabdasamjnd 5 is taken to 
be unnecessary and the word asabdasamjna is taken with the 
next sutra, it being so modified as to fit in there thus : — 
An udit savarnasya cdpratyayah asabdasamjnayam. 

Or dirgha and pluia do not take the purvasamjnd on account 
of the samarthya of the mention of hrasvasamjna- 

qg srM r*r wim, w^^m 

rfi m\ *m\ # i 

Oh, this may be the prayojana that, if samjnd is enjoined, there 
is room for me to mention the niyama that, whichever is said 
through hrasva , it comes in the place of ac. 

jrrr yfk r%fe^rfor f^rar^RFR *g:, ^ 

mm 3Fr%r%^rr% i 

t 

This may be the benefit, if the sutras enjoining hrasva are 
capable of doing any special function ; but they do no special 
function, since the duration of pronouncing hrasva is identical 
with that of pronouncing ac. 

af$ ^ # q^rrfrR. . 

This, then, is the prayojana that I may say Eca ik hrasvadese. 

ejgsprft m |R 

?T3«% RTftqf^i, ^ ; ofr m-, or ^cirr% ; 

f3FR: %q:, IRqcflR 1 

If this is not said, there is need to read 1 Eca ig bhavati * in 
three places where hrasva is enjoined. “ Eca ig bhavati ” 
should be read after <( Hrasvo napwmsahe pratipadikasya ” 
( 1 . 2. «)■ “ Eca ig bhavati ” should be read after “ Nau 
canyupadhdya hrasvah ” (7, 4, 1 ) ; “ Eca ig bhavati ” should be 
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read after “ Hrasvah ” (7, 4, 59) which is before the sutra 
Haladih iesah (7, 4, 60). 

gsrr ^ nrn *rar n 

Samjna is that than which nothing is lighter. 

^ Wherefrom is this ? 

&& f| 

Making samjnas is to lighten the work. 

^ fjnnarra, n 3m ww; 

It is lighter to read “ Eca ig bhavati ” in three places where 
hrasva is enjoined and not the making of the samjna hrasva . 

^ ^ JTfonfa ; nfrrw - prasrr 

fajwSfcs i^r i^r ssr fra, ^ f®rair^r fra 

if ‘ Eca ik ’ is read in three places where hrasva is enjoined, 
there are only six words ; If samjna is made, there are eight 
words — (two words ) in the hrasva-vidhayaka-sutra and the word 
hrasva is to be read in the three places where hrasva is enjoined 
and (three words in) the sutra Eca ig ghrsvadese. 

ntsnnn ssfNrr wrrcfa rat nfcr ^ nfrcrar nemrcni wra; 
nnRn ^srr nr ^ fra 

Since he makes a heavier attempt when there is chance to 
accomplish it in a lighter way, it has this prayojana that 
dxrgha and pluta do not adopt the purvasathjna . 

srasr (1, 2, 28) 

Five topics are dealt with in this sutra : — (1) whether this 
sutra and Alosntyasya have the relationship of sesaSesitva 
(2) whether this sutra and Alontyasya are in the relation of 
utsargapavada (3) whether wherever hrasvatva, dirghatva and 
pluiatva are enjoined, the word acah appears (4) that this 
sutra is suggested to be a paribhdsa and (5) why the word ac is 
read in the previous sutra. 
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I & II 



Is this sutra alontya§esa or alontyapavada (i. e.) Do this sutra 
and the sutra, Alontyasya ” form a whole sentence, one serving 
as part of another or are they antagonistic to each other ? 

SR RR RRI, *R «TT ? 

How is this tcic-chesa or how is it tad-apavdda ? 

^ qm - r, aresbtwr Rqqr w^r, ar*ft r 

crats4 q^q: i sr sirararw^ - r^rI *rtr, 

sirt ^tfccir rr crarsq H^qqR: i 

If they form one sentence that vidhis happen to the final al 
and the hrasvatva, dirghatva and plutalva happen to the ae 
which is final, this sutra is tacchesa . If they form different 
sentences that vidhis happen to the final al and the hrasvatva , 
dirghatva and plutatva happen to ac which is both final and 
non-final, it is tadapavada. 



qj^TR r%q: ? What is the difference here ? 



If vidhi relating to hrasvadi is taken to happen to the final al, 
the word ac has to be read in connection with the dirgha in 
vac , pracch, §am etc., han and gam. 



| rr 1 rr: ?r qR»R^> stoMr I 

SRRCrT RR: # qRvR^, 3R*RRH% ^ qiHrR | sforaftft:, 
rr: ir qurH% | 

If it is taken that the vidhi relating to hrasva etc. operate only 
to the final al, the word dirghah has to be read where dirghah 
is enjoined to vac , pracch, §am etc., han and gam. In the sutra 
Kvib vaci-pracchi...dirghosasamprasaranam ca (Unadi, 225), 
the word acah has to be read ; for the dirghatva cannot appear 



!• fifiPf (Guruprasada edn.) ; it is omitted in Bombay edn. 
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since tlae vowel in vac and pracch is not final. In the siitra 
&amam astanam dirghah syani (7, 3, 74), the word acah has to 
be read ; for the dirghatva cannot appear since the vowel in 
§am etc. is not final. In the sutra Aj -jhana -gamdm sani (6, 4, 16) 
enjoining dirghah to han and gam, the word acah has to be 
read, for the dirghatva cannot appear since the vowel in han 
and gam is not final. 

If so, let it be tad-apavada. 

If it is for all ac , prohibition of hrasvatva to the ac that is not 
final enjoined in the sutra Hrasvo napumsake pratipadikasya 
(1 , 2, 47), prohibition of dirghatva to the ac that is not final 
enjoined in the sutra Akrtsarvadhatukayor dirghah (7, 4. 25), 
and prohibition of dirghatva to the ac that is not final enjoined 
in the sutra Nami.(0, 4, 3) need be made. 

srftW rear: 

If it is for all ac, mention of prohibition to that which is not 
final with reference to the napumsdka-hrasvatva and akrtsar- 
vadhatuka-riami- dirghatva need be made. 

sw srrnfarr^f, ;s&€ tr, ^3 

By the application of the sutra * Hrasvo napumsake pratipadi- 
kasya \ the hrasvatva chances to appear in suvag in suvag 
brahmanakulam as in atiri (from the stem rdi) and atinu (from 
the stem nau). 

freer re^ srerfa 

| 

The dirghatva enjoined by the sutra “ Akrtsarvadhatukayor 
dirghah ” chances to appear, in chidyate and bhidyate, as in 
ciyate and suyate, 

rerre w «TifRr vrere; ^rerft srwrf<r 

The dirghatva enjoined by the sutra “ Ndmi ” chances to 
appear in sanndm, as in aghinam and vayundm. 
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^ sk:, f&rf*rc*rr$ 

This difficulty does not arise ; the sutra N opadhaydh (6, 4, 7) 
is intended to restrict its application. 

This restricts the application of what is found in the context. 
1% ^ sfficP^? What is in the context ? 

'"HPT fPT The sutra Ndmi (6, 4, 3). 

Then it does not happen here in sanndm through the niyctma. 

split ?p& ^rfq srrarra 

It (lengthening) will happen, then, in anyate and tanyate. 

st*ip^ wit: ^ti^ piwqr irrwrcr 
If so, Ndmi is taken as the niyamasutra and Nopadhayah as 
v idhi-sutra- 

wfi sprit crw roftfa i 

If so, it may not happen here in anyate and tanyate ; but it will 
happen here in sanndm. 

apqr^iwrsq - irmrcr ^ ^rfn, w sfii 

If so, niyama may play in both ways : — Ndmi as vidhisutra 
and Nopadhayah as niyamasutra and Nopadhayah as vidhisutra 
and N ami as niyamasutra. 

wrft Twt fNit, wTiwf ^ iwrfq srmtft 

Still dirghatva may appear in b hidyate and chidyate and hrasvatva 
in suvag brdhmanakulam. 

Ill 

<rf| €nr; w # sp?: 

i 

If so, wherever it is said that hrasvatva occurs, dirghatva 
occurs and plutatva occurs, one should understand that the 
word acah presents itself there. 
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T35 fy? ? What happens then ? 

%fN m i m m are 

arer m apppi^, i srecrr ^ crnrat 

WPR 3H ^iqf *nr% 0R # I 

EforcflNPt: I 

i sflRe&ngwHHf *raf<r, are: ®re*srefcr I 
srrfo Cr^f are: are^trefa 

Another word in the genetive case appears. It is our pleasure 
to take it as an adjunct to the already existing word in the 
genetive case or to take the latter qualifying acah. Since it is 
our pleasure, we take the word in the genetive case to qualify 
acah in the case of vaci-pracchi-§amadiprabhrii-hani-gamidirgha 
and in the case of napumsakahrasva - akrtsarvadhdtulca - nami 
dirgha, we allow the word to be qualified by acah — hrasva 
replacing napumsaka which is ajanta , dirgha replacing akrt- 
sarvadhdtuka which is ajanta and dirgha replacing the ahga 
which is ajanta when followed by nam. 

IV 

ff Wet #n, TO:, ST: f(% 

How is it that the word acah does not appear (in the sutras 
Diva aut, Pathimathyrbhuksdm at and Tyadddinam ah) which 
bring about the form dyduh, panlhah and sah. 

&ri f^rrc fow Restriction on the injunction with samjha. 

Only those which are enjoined with the appellation hrasva, 
dirgha and pluta come under this su.tr a. 

Hi Is there any need for this to be said ? 

•I % No, certainly not. 

How can it be understood if it is not so said ? 
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ft | ^ ZW-, 

5$: # I 

For there is the word ac. It is associated thus : — The ac 
which is considered hrasva, dirgha or pluta replaces the ac. 

V 

s^fcrr gfcf ft 

Now what is the benefit of the mention of ac in the preceding 
sutra. 




For the sake of avoiding the samjna to samyoga and ac-samu - 

ddya. 

The word ac is read there so that samyoga may be warded off 
from getting the samjna ( hrasva ) and ac-samudaya (collection 
of vowels without intervening consonants) may be warded off 
from getting the samjna {dirgha). 

$FR»T ftft t>RT ^5 fft 

m gftr% i 

Firstly with reference to samyoga-nivrtti , so that the agama 
tuJc enjoined by Hrasvasya piti krti tuk may not appear in the 
words prataksya and praraksya. 

rlRr^rcr, CrefiwsTRjrgr 

With reference to ac-samudaya-nivrlti , so that the optional 
tuk may not appear in the forms titau-c-chatram and titau-c- 
chayd by the siitra Dxrghat padantad vd. 

(1, 2, 29) ; (1, 2, 30) 

There are three topics which are dealt with here : — (1) Is there 
anuvrtti to the genetive acah or (2) Is there anuvrtti to the 
nominative ac ? (3) The non -possibility of the accomplishment 
of the samjna - udatta etc. or otherwise. 
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I 

\% sqrfr q? 

Is acah, the genetive singular of ac, taken here by anuvrUi 
or no ? 

Note : — Kdiyata reads here Uccaih sthdne upalabhya- 
mana uddttasamjha h, sa ca acah sthane iti. 

? What does it matter if it is done or not ? 

*&$$$ “ sqfnmf^nTPW^ ifiqnir q 

I «CT C^r qro ^snflf: 

If it is taken here by anuvrUi, the paribhasa ‘ Halsvara-praptau 
vyahjanam avidyamanavad bhavati ’ does not fit in. Where is 
the chance for hal to get svarct (the high tone, the low 
tone etc.) ? 

3ft I spfaqrf** I 

If so, it is not taken here. There are many benefits reaped by 
adopting this paribhasa. 

U 

Then, is there anuvrUi to ac, the nominative singular, or no ? 

f% ? 

Is there any advantage if there is anuvrtti ? 

srrs^:, wr jorr i 

Certainly, there is advantage if these gunas udattatva etc. are 
seen in vyanjanas (consonants) also. 

q§ q v?r 

Oh, it is seen definitely in the expression Ise tvorje tva (the 
commencing expression of the Yajurveda ). 

qt sprr;, f% ^ t sqsfqqfa q|or§^- 

| - m: i 

q£<JT l 

v© 
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These are not the qualities of consonants, but only of vowels. 
Through their proximity of the latter, the consonant too 
appears to have it. This may be illustrated thus: — The white 
cloth pressed between two red cloths gets their colour. Well 
polished mirror kept in a box containing badctra fruits seems 
to get their colour. 

f^r 5 30FT: 

goir: zwAz |T% 1 

How is it that these are the gunas of vowels and through their 
proximity consonant too gets them and not that they are the 
gunas of consonants and vowel gets them through its proxi- 
mity with them ? 

These qualities are seen independently only in vowel even 
without its association with a consonant and without the help 
of a vowel, the pronunciation too of a consonant is not 
possible. 

The derivation too (of the two words) is significant of the 
meaning: — The word svaras is derived thus, svayam rajante 
(those which shine by themselves) and vyanjana is derived 
from the root anj~w ith vi which means that which follows. 

Note : — It is worthy of note that the words vyanjana and 
consonant are semantically similar. 

Ill 




The non-accomplishment of the samjnas on account of the 
non-definiteness of uccatva and nicatva. 

ft rt% 3%fofcr, 

cfor sire £ ’ # i 
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The words uccaih and mcaih are not definite in their connota- 
tion ; the same is considered uccaih by one and mcaih by 
another. One tells another who is studying, “ Why are you 
rattling ? Read slowly ” and another tells the same person 
reading in the same way, “ Why are you swallowing words? 
Read loudly.” 

It is thus that the words uccaih and mcaih are not definite 
in their connotation. Since it is not definite, there is the 
non-accomplishment of the samjha- 

^ aft - apirot s%:*#r 

q&ifq - r%c:, wrar ssrar, sijgerr 

atasr, tow i ?fr%:- 

tow - TOroft rarwi, ggar fawar, 

to *rcw TO&fa *ftVrofiir i 

If so, the definition is made in the following manner — the 
factors which produce uccdistva to sabda are ayama, darunyam 
and anuta of kha, where ayama means contraction of limbs, 
ddrunya of svara means harshness and khasya anuta means the 
narrowness of the opening through which air passes and the 
factors which produce nicdistva to sabda are anvavasarga, 
mardavam and urutd of kha, where anvavasarga means the 
relaxation of limbs, mardavam of svara means sweetness and 
khasya urutd means width of opening of the air passage. 

WwiirFs^i, tortto «tf%: ssppih 

This too is not of steady nature, since what is considered to 
be very loud from the standpoint of a weak man may be 
considered to be very low from the standpoint of a strong man. 

It is achieved on account of having the articulation in the 
same place of the vocal organs. 

It is achieved. 
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How P 

It is to be said that articulation is in the same place of the 
vocal organ. 

£ f^ : • What is, then, praJcrama ? 

^5 D St, T5R; fRT Chest, neck, head etc. 

Note: — 3. Kdiyata reads here : — Evan ca uccair ilyanena 
urdhvabhago grhyate, mcair iti adharabhagah. 

Note 2. Nagojibhatta explains urdhvabhagena by urdhva- 
bhaghdoacchinna -vdyusarhyogena and adds iirahpadam talvd- 
diriam upalaksanam. 

SRI5TC sfai: (l, 2, 3i) 

smrcrc: 1^3^ ; swrcrc: ^r%^r ? 

The sutra is read Samdharah svaritah ; whose samahara (assem- 
blage) takes svaritasamjna ? 

siRnT^inr “ Of vowels,” says he. 

If it is taken to be the samahara of two vowels, it cannot be, 
since it does not exist. 

If it is the samahara of two vowels, it cannot be. 
f% mm? Why ? 
swqraj ?! ireh 

Since it does not exist ; for there is no samahara of two vowels. 

Oh ! there is this (<?) in Oangenupah. 

Note : — E in gange is udatta and a of anupa is anudatta 
and the ekadega e is svarita. 



1, sijj is another reading. 




52 LECTURES ON PATAftJALI’S MAHABHASYA 

^ srrf^a 

This is not the samahara of two vowels, but a svarita e comes 
as adeka in the place of udatla e and anudatta a. 

aft *FRh 

If so, the samahara of two gunas takes the svarita-samjna. 

If it is of two gunas, it is not since the prakarana deals with ac. 
jprcr: *WT£R 

If it is said that it is the samahara of two gunas, it is not. 
f% mm? Why? 

Since the praJcarana deals with ac. 

3#ld 

The word ac is taken here by anuvrtti (with its lalcsyariha 
udattanuddttau). 

T%^ 

This is achieved, combination of gunas being taken into 
account on account of the non-existence of the assemblage 
of vowels. 

This (the desired object) is achieved. 

W*? How? 

arerrra i^r agorcrr*!: swrfRS 0 !^ 

Taking that there is no ac-samudaya, there is the praiui of the 
samahara-guna of the vowel which has both. 

How is it possible for samahara to take ac for its vikesya ? 

iTpshre* 3553: 1 OT - qrqf | | 

sfOTH ffa ; ^ 

It should be taken that the suffix matup has elided here. 
Just as the words puspakah and kalakah are used to denote 
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thos8 having them, so also the word samahara is used to denote 
that which possesses samahara. 

Or the final a (in samahara ) has the meaning of malup , as in 
tundah (one having tundi or pot-belly) and ghatah (one having 
ghata or the back of the neck). 1 

TO ?T ST^cT 

In that case the word traisvaryam cannot have a suitable 
connotation. 

? What is the difficulty there? 

The sentence ‘ Traisvaryena adhimahe ’ (we read with tmisvarya) 
does not have proper meaning. 

3RR3T3. This does not refer to the gunas. 

? To what does it then refer ? 

It refers to ac. 

I tof - 31311: gr, ^jff: *wp, v 

h safaFwri # % arc* wr 1 tpteft 

g^regor:, v h 

m 1 

The sentence — We read with traisvarya — means we read with 
three kinds of vowels, some with udattaguna some with 
anudattaguna and some with ubhayaguna. This may be illus- 
trated thus : — §uklagunah is denoted by §ukla, krsnagunah by 
krsna and that which is ubhayagunah gets the name of kalmasa 
or saranga . So also uddtta is here the name of that which has 
udattaguna , anudatta is the name of that which has anudatta- 
guna and that which has both the gunas gets the third name 
of svarita. 



J, This is by the sutra AHa ddibhyoSc (5, 2, 127). 
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(1, 2, 32) 

There are three topics dealt with here: — (1) The meaning of 
the word ardhahrasvam (2) The need of this sutra (3) Which 
is better , to have the nine sutras commencing with this siitra 
and ending with Udattasvaritaparasya sannatarah here or after 
the sutra Udattad anudattasya svaritah (8, 9, 30) at the end 
of the book ? 

I 

33 Efrjrrfcf - 

The word ardhahrasvam is used and hence svaritatva has no 
chance in dlrgha and pluta, as in the words lcanya f saktike 3 
§aktike. 

This difficulty does not arise ; it should be considered that the 
pratyaya matrac (which denotes pramdna) is elided here and 
hence ardhahrasvam means the quantity of the half of a short 
vowel. 

Note : — Kaiyata says here : — Arddhahrasvasabdah pra- 
manavaci rudhihabdah\ vyutpattyartham tu hrasvasya upddanam ; 
ardhamatra tu ansna abhidhiyate. Haradatta in his Padamanjan 
says, Arddhahrasvagrahanena arddhamdtrd upolaksyate ... 
hrasvagrahanam atantram iti, apradhanam upalaksanatvad 
yathd kakebhyo dadhi raksyaiam ityatra koLkbih ” Bhattdjidiksita, 
in his Sabdakaustubka says, «* Arddhahrasva§abdena arddha- 
mdttd laksyate ”•••> yad va, hrasvagrahanam avivaksitam , tena 
svoritasyadau arddhamatra arddham va uddtlam bodhyam. 
Snnivasayajvan, the disciple of Bamabhadra Diksita, has 
elaborately discussed these views in his Svarasiddhdnta- 
candrikd. 

II 

? What is the need for this sutra ? 

1* 3T is another reading. 
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r%^ «igsre, 

arewir assre, ^refara i gj^rr ^rs, 

S^Rg; 3Tr%^rer 3 #rww3t 1 

This plays the role of a mixture. Just as it is not known in 
the mixture of milk and water, how much is milk and how 
much is water and in which portion it is milk and in which 
portion it is water, so also it is not known here on account 
of their being mixed up with, how much is udatta , how much is 
anudatta, which portion is udatta. and which portion is anudatta. 
Hence Acarya acting as our friend has stated this much is 
udatta , this much is anuda.Ua, this portion is udatta and this 
portion is anudatta. 

If so, why has not the friend dealt with similar topics in the 
same manner ? 

3>1PT IpPsTTR ? What are they P 

The place of articulation, the abhyanlara-prayatna and the 
bdhyaprayatna. 

grfogw fw 1 atetr 

i 

Vyatcarana is the oidya studied later on. He who has been 
instructed in Chandas, Siksa and Prati§akhya is able to under- 
stand them from experience. 

^ I 3TRW*# 

If so, this too is unnecessary. This, too, he will learn through 
experience. 

cfCr?^ 1 awcfmi i 

This, then, is a sanijna - vidhayaka - sutra. It says that half 
the matra at the beginning of the svarita gets the udattasamjna. 

{% *RncT ? What is the advantage of it ? 
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si ^ ?hrr:,” 

# i 

The word svarita need not be read in the three sutras where 
the word udatta is found: — “Udatta-svaritaparasya sannatarah 
“ Udatta-svaritayor yanah svaritosnudattasya ” and “ Nodatta- 
svaritodayam agargya-ka&yapa-galavanam. 

<^cf# 5frr% sraterc** I ifw ff \ 

This too is not an advantage; for sarhjna is that than which 
nothing else is lighter. 

<pT What is the authority for this? 

ft 

For recourse to sumjna is taken for the sake of brevity. 

sRRSf RRrf?TfOT s* 3^: Affray, T%^f\W&3 

rr^ot 

It is lighter to read the word svarita in the three sutras where 
the word udatta is found than to read this samjnasutra ; for 
there are nine syllables if the word svarita is read, thrice in the 
sutras where the word udatta is found and there are eleven 
syllables if this samjnasutra is read. 

SW&j r%*R, 3 TRKFTR ^ F R 
If so, both are done by this, anvalchydna and samjnd, 

3^51 qfcibw 3 *^ ? 

How is it possible for one effort to reap both ? 

5RRRRTC « f It is possible to reap,” says he. 

TO*? How? 

By the use of the word suggestive of the meaning. 

3R§5if°T 1 ctr *Rr% i 3 ^- 

5TRRf^ =^R | 
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The word will be taken to signify the sense. The word uddlta 
in tasya svaritasya adito ardhahrasvam uddttasarhjnam bhavati 
is derived thus : — urdhvam attain. 

Note. — The meaning of urdhvam attam is given by Nagoji- 
bhatta thus : — lalvadisu iirdhvadese uccaranena grhUam (that 
which is secured by the pronunciation at the topmost part 
of palate etc.) 

ctfl ct^ stratfl 

If it is taken as a samjnd - vidhdyaka - sutra , that which is said 
to the initial udatta may chance to happen to the initial svarita. 

3r| 

If so, it is only anvaJchyana intended for dullards. 

Ill 

The section from the sutra “ Tasyadila uddttam ardhahrasvam ” 
to the sutra “ Udattasvaritaparasya sannatarah ” is to be read 
after the sutra Udattad anudattasya syariiah for the siddhalva 
of svarita in the sutra “ Svaritat samhitayam anudattanamd ’ 

sir to*: 

The section of sutras commencing with “ Tasyadiia uddttam 
ardhahrasvam ” and ending with “ Udalta-svariiaparasyasan- 
natarah ” should be read after the sutra u XJddttdd anudattasya 
svaritah ” found later on (in the fourth pdda of the eighth 
adhyaya). 

T% m ? Why ? 

^r%n%d - ^r%rr%% rafeW 

So that svarita of the word svaritad may not become asiddha . 
So that svarita mentioned in the sutra “ Svaritad samhitayam 
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anudattanam ” may not become asiddha resulting in the absence 
of eka&ruti of syllables following the svarita e in the Rgvedic line. 

Note. — On account of the operation of the sutra Pur- 
vatrasiddham (8, 2, 1), the sutra “ Udattad anudattasya svaritah ” 
(8, 4, 66) will be considered non-existent when the above sutras 
of the second pada of the first adhyaya begin to operate. 
When svaritatva itself is non-existent, how can the syllables 
which follow svarita be of eka§ruti ? 

' Where then will it be ? 

*T. te 

Where the svarita is siddha as in kd/yam Devadaltayajhadattau. 

Note.— -The ya in karya is nyat and hence tit ; it becomes 
svarita by the sutra “ Tit svaritam ” (6, 1, 185) and hence the 
vocative Devadat'tayajhadaitau which is sarvanuddtta by the 
sutra “ Amantr it asy a ca ” (8, 1, 19) gets the ekasruti, 

For the sake of svarita to become udatta also. 

These sutras should be read there, so that the svarita may 
become udatta in subrahmanya - nigada by the sutra “ Na subrah- 
manyayam svaritasya ludattah In Indra agaccha, a after g 
is svarita since it follows the udatta a by the sutra “ Udattad 
anudatlah svaritah ”, It becomes udatta by the sutra “ Na 
subrahmanyayam...” . Since it is asiddha before any sutra of 
sapada-saptadhyayi, a following a after g cannot become svarita. 

^ 6T? WV Where will it then be ? 

ffo: 

It will be where the svarita is svarita as in a after y in subrah - 
manyom indragaccha (by the sutra Tit svaritam 6, 1, 185). 
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So that the syllable following the udatia which replaced svarita 
may not become svarita. 

^ tbs, 

They should be read there so that the syllable following the 
udatia which replaced svarita may not become svarita, as a 
following ch in the expressions Indragaccha, Harivdgaccha. 




So that the anudatta preceding a svarita may become anudat - 
tatara. 

^ ci%q 5^3^ wrTO- 

*rtt5*5panTO ai? i 

They should be read there so that the anudatta preceding a 
svarita may become anudatiatara , to allow the final a in the 
expression manavaka jatilakadhyapaka become anudatiatara 
before the svarita a in nyah. 

Note. — When the root anc is followed by Jcvip and is 
preceded by the preposition ni, i takes its original svara by 
the sutra “ NyadMca ” (6, 3, 53) and a after y in nyan takes 
svarita-svara by the sutra “ Udatta-svaritayor yanah svaritos * 
nudatiasya ” (8, 2, 4). Since this sutra is in tripadi, the svarita 
enjoined by it is asiddha , when the sutra ,( Udatta-svaritaparasya 
sannatarah'' > (1, 2, 40) operates. Hence is the necessity to read 
the latter sutra after the sutra Udattad anudattah svaritah. 

Wi rift ? Where, then, will it be ? 
fog;: ^Rcf: I ^ 

Where svarita is siddha as in kva in the expression manavaka 
jatilakabhirupaka kva. 

Note.— -AT in takes svarita by the sutra “ Tit svaritam ” 
(6, 1, 185) and it is tit from the sutras Kim ot (5, 3, 12) and 
Kvati (7 , 2, 105). 

rRlft it, then, should be read there. 

•t ^i55^ No, it need not be. 
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Mention of anudatta to (leva and brahma is jnapaka to the 
siddhatva of svarita in Svarilad...(l, 2, 39). 

mi fas f£ # 

The mention of anudatta with reference to deva and brahma 
suggests that svarita here is siddha. 

*afta?a RT?rrra 

If this is suggested, there is chance for the anudatta following 
svarita and udatta to become svarita. 

a spt: ftrac w # 

We do not say that the mention of anudatta with reference to 
deva and brahman suggests that svarita here is siddha. 

T% aft ? What then ? 

But, on the other hand, it suggests that this section of sutras 
is siddha. 

Note. — The above arguments are based on the nyaya 
Lingam pathalcramad batiyah. 

< (1,2,33) 

There are two topics here : — (1) Whether sambuddhi refers to 
vocative singular alone or the whole vocative and (2) la 
eka§ruti udatta or anudatta ? 

I 

ufarfarcr: 
apaNa a^r^Rra ? 

Does the word sambuddhi refer to the technical term sambuddhi 
mentioned in the sutra •« Ekavacanam sambuddhih ” (2, 3, 49) or 
sambodhana which means “ the word used to call a person ” ? 

^ia: ? What if it is either ? 
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nffcnfawp tsn n strarra | srr^- 

sifoi ^ | 

If it refers to the sambuddhi which ia par ibhdsiki, the samjna 
cannot comprehend devah brahmdnah (which are plural in 
form) ; if it is anvarthagrahana, there is no defect. 

W si sk;, 3STR§ 

Let it be taken in such a manner as will allow no defect. 

II 

f% ^rrcrfo^rar ? 

Is this ekasruti uddttd or anudatta ? 

^rw It is not uddttd . 

^ ?TR1^ i How is it known ? 

“ 3%^rt m *ra^>R: ” 

Since he ( ’Sutrakdra ) has read “ Uccdistctram vd vasatlcarah ” 
Note. — The word vasatkara refers to the word vausat 
used in yajnas. 

♦ r% 

W 5TrWW[ • How does it become jnapaJca ? 

3TcF3 <RR%: 1 ; ^5%:, aR^«RR( 

The use of the comparative suffix tara is not appropriate in 
the sutra, since it is possible only when it is compared with 
one which is of high tone. 

*rft aft aterw, 3T35FW 
If it is not, then, uddttd , it is anudatta . 

®Tg3[iar ^ a It is not anudatta either. 

l How is it known ? 

3?^ “ a«RR: ” mm. 

Since he ( 'Sutrakdra ) has read the sutra * Udattasvaritaparasya 
sannatarah ’ (1, 2, 40). 

1, This is read as a varttika in Guniprasadagastri’s edition. 
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W&1 How does it become jnapaha ? 

The use of the comparative suffix tara is not appropriate in 
the sutra, since it is possible only when it is compared with 
one which is of low tone. 

This eka§ruti assumes a tone intermediate between udattcb and 
anuddtta through these two jnapakas.. 

3TR ®ff£ Another says : 

Is this ekafruli uddtta or anudatta l 
It is udatta. 

TO ? How is it known ? 

Since he reads the sutra Uccaistaram va vasatkarah, 

TO ^NTO^? How does it become jnapaka ? 
as* cr rct, 3%t$r i 

There is the use of tara , which is §astraic and uccaistaram, is 
used only on seeing that which is uccaih. 

^ ftlT^rar If it is udaPa, it cannot be anudatta . 

®I*|a[rar ^ It is anudatta too. 

TO SJP5RT How is it known ? 

Since he has read “ U dattasvaritaparasya sannatarah 

TO • How does it become jnapaka? 

ct^ ^ tfsRR *rqfct | 

There is the use of tara which is §astraic and sannatara is used 
only on seeing that which is sanna. 
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9 ^ ^ cRR^ 

The mention of two sutras with tara is §astraic. 

3<SPJ:, SctfScR:, Sfgcflgj:, 

RR9 ?T ^ixT: R%S:, *TER: 

'O 

There are seven kinds of svaras : — udatta, udattatara, anudatta, 
anudattatara, svarita, the udatta in svarita mixed with another 
and ekasruti which is the seventh. 

* 3$Txn (1, 2, 37) 

33*1x1 1 Okara in subrahmanyom is udatta. 

gTO°*iFirctarc 

okara in subrhmanyom in the nigada named subrahmanya is 
udatta. 

Note : — The varttika serves only as an explanation of the 
sutra and not as a supplement. 

The initial syllable of a verb followed by the upasarga a. 

3TR5R 3fT^r% WcT, %rSi STR^S, ^TR^ 

The initial syllable of a verb followed by the preposition a is 
udatta , as a following g in Indra agaccha, Hariva agaccha. 

wtt|t 

Two syllables are udatta at the commencement of a sentence. 

efR^rtr r || ^9:, ^ ^r^ sir^ 

At the commencement of a sentence two syllables become 
udatta . Hence i and a after r in indra in the sentence indra 
agaccha and a after h and i after r in hariva in the sentence 
hariva agaccha are udatta. 

Except in the word maghavan. 

3TR=5§> *15^ 

The word maghavan in agaccha maghavan is sarvanudatta- 
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The final syllable of those which are followed by sutya is 

udatta. 

The final syllable of those which are followed by sutya is 
udatta as e after h in dvyahe sutyam and tryahe sutyam. 

sraiftsRr: 

The final syllable of the noun in the nominative case (is udatta). 

ararf^r^cr Prefer, *rr«rf to, qr^r ^ 

The final syllable of the noun in the nominative case is udatta, 
as 0 in Oargyo and Vdtsyo. 

The final syllable of the noun in the genetive case (is udatta). 

w mi 

The final syllable of the noun in the genetive case is udatta t 
as e in dakseh in dakseh pita, yajate. 

’S ^ ♦ 

stRrcrFnrPT ^ 

The penultimate too of the noun in the genetive case ending 
in sya (is udatta ). 

1 HtiT to, ftcir 

TO 

The penultimate of the noun in the genetive case ending in 
sya and the final are udatta as a after y’s in Oargyasya and 
Vdtsyasya. 

(The penultimate) of the name is optionally udatta. 

«fT m mi to 

ffar ^ 

The penultimate of the name in the genetive case ending in 
sya is optionally udatta and a after t in Devadattasya pita yajate. 
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( 1 , 2 , 38 ) 




Optional anudattatva in deoa and brahman. 



^5W»fhg3[ra^ f=E-3Rf m SRPi: SPUR: 



Some desire to have anuddtta in diva and brahman as in diva 
brahmanah. 

( 3 , 2 , 39 ) 

If the sutra is read “ Svaritdt samhiidyam anuddUanam”, 
mention of the aikasrutya of one and two. 

Hf|?iRFr3?NRrf^r% ^ sn^*r:, 

If the sutra is read “ Svaritdt samhitaycim anuddUanam ”, there 
is need for the mention of aikasrutya of one or two syllables, 
so that the syllables ve and sya, following the svarita i in the 
word agnivisya and the syllable ti following the svarita a after c 
in pacati may have aikasrutya. 

T% 3?: WI°T *3 T%«?RT ? Why is it not accomplished ? 

On account of the use of the plural number. 

There is the use of the plural number ; hence there is chance 
only for three or more to get aikasrutya and not for one or two. 

£ri:, STT^r 

This defect does not arise ; the use of the plural number does 
not warrant that only three or more are intended. 

Note.— Kaiyata reads TantraSabdah atra pradhdnavaci ’’ 

and N agesabhatta adds “ TantraSabda iti - vivaksitatvalaksanam 
prddhanyam.” 

^ m T%: folk, PlfPR SffiL? ri^rfr ^ *3^, 

«r i . 
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How is it that mention is made through it (plural number) and 
is said to be unimportant ? You do it and cancel it. 

m Tw?ir 

ir% | rrar«rr - arartf sirrls^r'T 
i a pqw^Fisp# I 

cf«ir anf^ I u 

ari aiRR *TC3P502$Ff^3lfa I PRUR dFcpfaq*^ 
rw | arf^ota$ri w% I 

It is expressed here in plural number, since there is no other 
go. Mention has to be made through some case and some 
number. This may be illustrated as follows : — One eager 
of getting food procures Samba paddy with chaff and husk, 
since there is no other go. He takes in whatever is necessary 
and throws away chaff and husk. Similarly one who is 
desirous of fish procures fish with fins and scales, since there 
is no other go. He takes in whatever is necessary and throws 
away fins and scales. So also mention is made in plural 
number, since there is no other go. AikaSrutya happens 
whether the syllable which follows svarita is one, two or many. 

Note. — Kaiyata reads here : — Sabda samskdrdrtha m eva 
atra bahutvam vivaksyate, na tu karyasiddhyartham. 

If aikasrutya is admitted for all, there is no chance for those 
which do not immediately follow the svarita. 

If aikaSrutya is admitted for all, there is no chance for those 
which are remote from svarita as -the syllable ge and those that 
follow it in 

ft ^ *1$ dPSRf mfe 

Ihe object is accomplished by reading anek&tn api in the sulra* 
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The sulra should be read “ Anekamapyekim api svaritat param 
samhitayam ekakruti bhavati .” 

rpr% i ^ rw • 

It is accomplished ; but the sulra has to be changed. 

Let the sulra be as it is. 

s^r%Rmr%%: |{% | 

Oh it has been said that, if the sutra is read “ Svaritat 
samhitayam anudattanam ”, mention should be made of 
dikakrutya of one or two and if it is taken to apply to all, 
there is no chance for aikakrutya for those which are remote 
from svarita. 

•TT This defect does not arise. 

WK*. How? 

^ sigsrawN sgsrentf 

ir% 

Anudattanam is to be taken as an ekasesadvandva whose 
vigrahavakya is * dnudattasya ca anudattayok ca anudattanam ca •’ 

WIN HTJTfRf ; ^#5 

Even then, it will hold good only for six and more, since the 
ekakesa completes only with six and more. 

Note : — Kdiyata reads here : — SahavivaJcsaydm ekakesa- 
vidhanat samuditanam karyaprasangah. 

It chances to come for one or two also on the basis of the 
fact that the fruit of the meaning of the sentence is seen 
individually. 

Note. — There is reference to this in the seventh topic 
under the sutra Vrddhir dddic in the third dhnika. (Vol. I. 
pp. 195 & 196) 
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(i, 2, 4i) 

Which is better to be used in the sutra al or hal and whether 
there is need for the mention of eka in the sutra are the topics 
that are dealt with here. 

Mention of the word hal in aprkta-samjha-vidhayaka-sutra is 
for the dropping of the word hal in the sutra enjoining 
svadi-lopa. 

| q^*srai4r ^ran% 

qrBsqq I 

The word hal is to be read in the oprkta-samjna-vidhayaka- 
sutra . It should be said that the pratyaya which consists of a 
single consonant takes the aprkta’Sarhjha. 

1% sRrSFUA? What is the benefit ? 

l ^ c^r stcot qras4 

“s^rrw Crafa. f<|” fra, 

For the dropping of the word hal in the sutra dealing with 
svadilopa. If so, the word hal need not be read in the sutra 
“ Halhyabhyo dir ghat sutisyaprktam hal ” (6, 1, 68) which 

deals with the elision of su etc., since the purpose is served by 
the word aprkta in the sutra. 




The word al is for the sake of the luk of an and in. 

The word al has to be read for the sake of luk of an and in. 
r% SRr^ra *! • What is the benefit? 

|1% ; 312x5$^ r%^ 

The expression aninoh need not be read in the sutra “Nyahsa- 
iriydrsanito yuni lug aninoh ” (2, 4, 58) which deals with the 
luk of aninoh , since its purpose is served by the samjha aprkta. 
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If it is said for the luk of aninoh, there will be ativyapti in na- 

| fun srmrr% - wrii-- 

V^t JTIW&: TiPEIfcr # I 

If it is said for the luk of aninoh , there will be ativyapti in the 
pratyaya na, so that the luk of na may happen in the word 
Phdntahrta which means the son or the disciple of Phantahrti- 
(which is enjoined by the sutra “ Phantahrti-mimatabhyam 
naphinau ” (4, 1, 150). 

It does not take place on account of the samarthya of the 
mention of na. 

If it is said that it is on account of vacanaprcimanya, the 
mention is to prohibit phak. 

TORmpnnftfr H wr m ^ ?r% 

If it is said that there is no luk to na on account of its mention, 
it may be to prohibit pha and its effect. 

Note. — Kaiyata reads here: — Yan-inosca iti praptasya 
phako badhanartham navacanam syat tasya ca Ink syad eva 
ityarthah. 

It will be accomplished by reading it in pailadi-gana. 

^ irs f#r i 

^ i 

If the prayojana is only so far, it may as well be read in the 
pailadigana. Through reading it there, there will be nivrtti 
of phak (by the sutra “ P ailadibhyas ca ” 2, 4, 59). 

^ fait er% ^ nj ^ 

Since he ( Sutrakara ) reads na in the sutra when the result can 
thus be achieved, Acarya suggests that it is not elided. 
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srforrpr 

^rrr^rc fir JTfor * Riw#r% 3 tc°t 5&*p*. I a^f&tefo % 

foW>T dF^T #% JlfOirR W?cf - ^^C°T 

^rflirr fir scot q^h^; srr^ririf^ sfc/i n srstprcir 

t cR ?rrr% ^r^Ri^r m*?; i 

(If hal is read in this sutra) there are three factors to be 
noted : — (1) hal should be read in the aprHa-samjna-vidhdyaka- 
sutra (2) hal need not be read in the sutra “ Halnydbho dlrghat 
sutisyaprhtam hal ” and (3) aninoh has to be read in the sutra 
“ Nyaksatriyarsanito yuni lug aninoh Even when al is read, 
there are evidently three similar factors to be noted : — (1) al 
should be read in the aprhta-samjna-vidhdydka-sutra (2) hal 
has to be read in the sutra ** Halhyabhyd ... hal ” and (3) aninoh 
need not be read and aprfcta has to be read. (Hence) replacing 
al by hal has no advantage of being lighter. 

3RW mre:, STvJTfOT pfcwft ^f°T ^ I 

There is this advantage that, if al is read, there is no need for 
the word eka in the sutra. 

W WcT ^r^R: ? 

How is it that the sutra Ver aprktasya ” (6, 1, 57) does not 
operate in darvih and jagrvih ? 

sri^r *r; Hc2i«r: 

Al is in apposition with pratyaya (and not its visesand) 

T% Is this to be so stated ? 

^ Ff Certainly not. 

dm ? 

How is it so understood without such a mention ? 

By the capacity of the mention of al. 

r srss rfr«t m s^fomw ^ 

If there is one al and another at the end, mention of al will be 
of no use. 
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CTO orsfq % r^pt <£Pii?w ^ 

Even if hal is read in place of al , the word eka need not be read. 

W Prefer eft: X 

How is it that “ Vi er aprktasya ” will not operate there ? 

C^T e: SRSW 

Hal is taken in apposition with pralyaya (and not as its 
visesana allowing tadantavidhi ). 

^ Jg this to be stated ? 

rs 

^ If Certainly not. 

TOg^wffi Mm ? 

How is it so understood without such a mention ? 

CTO^r^K 

Through the capacity of the mention of hal. 

M c^ crowds to. 

If there is one hal and another at the end, mention of hal will 
be of no use. 

C^C 1 ^ wfro 

There is another purpose served by the mention of hah 
TO? What? 

cro^ m\ nr ^r% 

So that it may operate to halanta and not to ajanta. 

^ art rei m fawn ftm- 

rirr: ‘ ^rra5fc°T mM ’ # I 

If so, since Acarya has made mention of eka in the sutra when 
the desired purpose can be achieved without it, he suggests 
the paribhasa 1 Anyatra rarnagrahane jatigrahanam bhavali ’ 
(Mention of a letter elsewhere refers to genus). 

What is the benefit of this jnapana ? 
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^rrWr^g; rcraow^ prefer 

The statement ‘ Dambher halgrahanasya jativacakatvat siddham ’ 
mentioned (at the end of “ Halantac ca” (1,2,10) becomes 
appropriate. 

(1, 2, 42) 

fra 

If it is said that tatpurusa which is samanadhi-karana is called 
karmadharaya , the sarnjna cannot be accomplished on account 
of ekarthatva ef the samasa. 

cRgsq: ^wrarfasw: tor 5 * # amWfora, sirar 
arefife i m ; a^rafsra ^ gPTRrfW°*ra; i 

If it is said that the tatpurusa which is samanadhikarana takes 
the sarnjna, karmadharaya , it is not possible to reach at the 
samjna, since the compound word connotes only one object 
and samanadhikaranya is with reference to two objects. 

Note : — The existence of words of different connotation 
in one place is called samanadhikaranya. 

mi i 

The object is achieved on account of the samanadhikaranya of 
the words (of the samasa). 

fesfcrat. This is accomplished. 

Wf? How? 

a^r. ^RRrfWw Wrier 

The sutra has to be read “ Tatpurusah samanidhikaranapadah 
- karmadharayah 

r%«?R 1 # Clfl rW 

It is accomplished ; but the sutra, then, has to be modified. 
WRTCRWraj Let the sutra remain as it is. 

^3 ^Rrrwu 
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Oh ! it has been said “ Tatpurusah samanadhikaranah karma- 
dharaya iti cet, samdsaikarihatvad aprasiddhih.” 

•TO This difficulty does not arise. 

ai^ssr cRgs* # i sspstrr?- 

Primarily should tatpurusa refer to that which has one mean- 
ing, one udatta syllable and one case-suffix after it. Secondarily 
the word tatpurusa may refer to the words which are intended 
to form the compound, since a word sometimes denotes that 
which is responsible for its formation. The word tatpurusa 
in this sutra belongs to the second category. 

Note : — Kdiynta reads here Samarthyat tatpurusasabdah 
gaunarthavrttih parigrhyate. Samasavayavanam eva padanam 
karmadhdraya-samjna vidMyate, samuddye ca vakyaparisamdptyd 
padasamudayasya ekaiva karmadhdraya-samj ha, na tupratyekam. 

swrRs srcra (i, 2, 43) 

swnftf3& srorcr srswpro wsrcfe 

If it is read “Prathamanirdistam samasa upasarjanam,” non- 
attainment of the samjnd on account of the non-mention of 
praihama in samasa. 

srwRits mm srhrf: mm 3qs#r- 

HSTRr srareft: i q f| qisr^Rr mm sRm w: i 

If the sutra is read : — Prathamanirdistam samasa upasar - 
janam, ” it is not possible to achieve the samjnd ( upasarjanam ) 
on account of the non-mention of praihama in samasa ; for we 
do not see any praihama after kasta etc. in the samasa. 

Note : — Prathama-vibhakti has a chance to be affixed only 
after the stem of the compound is formed ; if it is taken to 
refer to the case-suffix affixed to the words before they became 
samasa, there is praihama only after srita in the words kastam 
and srita h and not after kasta and hence the word srita will 
have a chance to get the samjnd, but we want kasta to get it. 
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It is accomplished by reading samasa-vidhane in the sutra (in 
place of samase ). 

This (object) is accomplished. 

W;? How ? 

The sutra should be read thus : — “ Samasa-vidhane prathama- 
nirdistam upasarjanam 

ciTfrf clTfiS^ It, then, should be so read. 

?r T( 

No, it need not ; mention of that word to connote that 
which has it for its prayojana. 

•I 3T Or it need not be so read. 

Why ? 

That word (samase) has the connotation of that for which it is 
intended and it is taken to mean (through gaum-vrtti) the 
Sdstra intended to explain samasa. 

m fsrat 

Chance for upasarjana-sathjna for that even in places other 
than where prathama is mentioned for its vidhana. 

ms rwr srwr^r.- i 

m- frarcr fira: i 

^JTTR^q^?Tfrr i 

The upasarjana-samjna chances to be applied to a word even 
in places other than where prathama is mentioned for its 
vidhana. In the samasa human- hr itah the prathama after 
hritah makes human take the upasarjana-samjna and the same 
samjhd may be applied to human in rajakumdrim which is 
sastM-tatpurusa in the expression rajalcumartm hritah. 
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Note : — In rajakuman§ritah, which is dvitlya-tatpurusa- 
samasa of rajahumanm and sritah, rdjakuman takes upasarjana- 
samjna and in kumansritah , human takes upasarjanasamjna ; 
but human in rajakuman cannot take the same samjna. 

rat i m mi 3 sraira 

The object is accomplished since it is mentioned that it alone 
takes it where mention is made for its vidhana. 

HRRcRf This (object) is accomplished. 

How? 

fw a m *ra^trcr 

It should be stated that it alone takes upasarjanasamjna with 
reference to that which is provided with prathamd to determine 
its relation. 

craft it should, then, be stated. 

^ I Hfcfr i Hfrr ^ ^ 

I 

No, it need not. A long samjna. in the form of upasarjanam is 
made and samjna should be of such a form as none else is 
shorter than it. 

m ‘ On what authority is this view taken ? 

Making of samjnas is evidently for the sake of brevity. 

era %rar*. w ^ 

i wrc. i era *rap?r- 

m «w«ir 3 sri% <?.? ira | 

This is the prayojana of making along samjna that it is anvarlJia , 
and hence it means apradhdna. The words pradhanam and 
upasarjanam are related words. From the relationship this is 
to be understood that one which is apradhdna in its relation to 
another gets the upasarjanasamjna with reference to it. 
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m 5Rsr | m r ^ *rr, *rr- 

55W ffct ? 

Then, why does not the pradhana get the upasarjanasamjnd 
where there are two words ending in sixth case-suffix as in 
rajapurusasya which is the samasa of rajnah and purusasya ? 

It has been said with reference to upasarjanatva when two 
sasthyantas form a compound. 

• What has been said ? 

«rssj?5rafc # I 

*RfcT ‘ ’ # i ®j4«rrf*r^r ?r% w & r wro ^frrt ?r 

i 

With reference to the samasa of two sasthyantas there is no 
chance for the purvanipata of the pradhana . Hence the rule 
Upasarjanam purvam does not operate there. On taking the 
meanings conveyed by the two words to be indentical, there is 
no purvanipata to the pradhana. 

Note : — 1. The lines il Sasthyantayoh ... na bhavisyati ” are 
found under the sutra 2, 2, 30. 

Note • — 2. Since “ Sasthyantayoh sama.se arthabhedat 
pradhanasya apurvanipatah ” is found as a varttika under the 
sutra “ Upasarjanam purvam ” (2, 2, 30), there is reason to 
think that the statement “ Sasthyantayoscopasarjanatve uktam 
ma.y not be a varttika , but bhasya. But the editions of Pandu- 
ranga Javaji and Guruprasadasastrl read it as a varttika. 

jrrarfcr *pr- 

f ‘ ’ |T% RmHcT 

Even though purvanipata , which is upasarjanakarya is thus 
avoided, this another — the shortening of i rajakumdryah, the 
compound of rajnah and kumaryah — takes place on the strength 
of the sutra “ Qostriyor upasarjanasya **. 
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♦ ^ 

^5 It has been answered. 

? How has it been answered P 

fofcT ^T5^s^r4r 2 irt i ci#rw%^ 

ssm w*# i 

The varttika Paravallingam iti sabdascibdarthau. From it, it is 
understood that shortening is only to aupade§ika and not to 

atide§ika. 

(1, 2. 44) 

stTatra 

There is chance for the nouns in the accusative case etc. (as 
Krsnam in Krsnasritah) to take upasarjana-samjna. 

• What is the harm there ? 

RRlfa: 

In that case the purvanipatatva (of krsna etc.) will be prohi- 
bited on the strength of apurvanipate in the sutra- 

No, on account of its not being pratisedha. 

^ ^ ffcT 

It is not prasajyaprcttisedha, so that it may mean that it is not 
so when there is purvanipata. 

fl ctfl ? What then ? 

It is paryudasa, so that it means * one other then purvanipata. 

| sri^rfl ifa i <$or 

^ stwrrl, tf^fcr I 

This sutra has no hold on purvanipata. If it chances to come 
through some other rule, it shall come. It chances to come 
by the previous rule and it shall come. 



1. This is read as a varttika in some editions. 

2. This is a varttika under 2-4-26. 
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Or on account of its being not operated upon. 

3T«rer sfrtct srrr%: m 

Or the chance enjoined by the sutra that follows is prohibited. 
f»cT ? On what authority is it so stated ? 

Vidhi or pratisedha is only with reference to what follows. 

The chance from the previous sutra is not prohibited and it 
shall come on the strength of it. 

^ M Rrm: 

Oh, does not the prapti by the rule here set at naught the 
prapti by the rule before. 

It, being prohibited, has no capacity to set the other at naught* 

Mention of asasthyanta with reference to ekavibhaJcti (is 
necessary). 

, ic *rr ^ rfaw: si$- 

There is the need to read asasthyanta with reference to 
ekavibhaJcti, so that it may not happen in ardhapippali which is 
the samdsa of pippalyah ardham. 

3x5 3T It has been answered. 

' How has it been answered ? 

1 ifcr ; 



1. This vSrttika is under 2-4-26. 
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Paravallingam iti sabdasabddrlhaic. This suggests that shorten- 
ing is for that for which there is upadesa and not for that 
which is atidista. 

What are the benefits accrued from this sulra ? 

PraySjana is with reference to dvigu, prapta, apanna, alampurva 
and upasarga. 

fig:, ^3', 

Dvigu in ktartha ; pancaguh which means cow brought for five ; 
dasaguh. 

EriHRvf - EfTRr sfrffor ura^re:, ajnret ^rr%i3 aiprei^nl^: 

Praplajivikah and apannajivikah , the samasas of praptah and 
jivikdm and apannah and jivikdm. 

3P335 - a# ffff^ | 

Alankumarih is the samasa of alam and kumarydi. 

Upasarga in having ktartha : — N iskauSambih, N irvdrdnasih. 
Tenth Ahnika Ends 

(First adhyaya, second pada, first ahnika ends) 




Eleventh Ahnika 

( First adhyaya, second pa. da, second ahnika) 

(1, 2, 45) 

There are six topics dealt with here: — (1) The prayojana 
of the use of the words arthavat , adhatuh and apratyayah ; 
(2) The difficulties arising from the use of arthavat and their 
solution ; (3) The impropriety of assigning meaning to the 

stem of a noun ; (4) Whether letters have meaning or not : 

(5) Need for the mention of the pratipadikasamjhd to nipatana 
and (6) Whether apratyayah is paryudasa or prasajyapratisedha. 

I 

What for is the mention of the word arthavat ? 

i roiN *rr 

The word arthavat is to show explicitly (the samjhin), so that 
the samjna may not operate to varnas. 

What will happen, if varnas get the samjna, ? 

There may be chance for the elision of n in the words vana 
and dhana on the strength of the siltra Nalopah pralipadikan- 
tasya (8, 2, 7). 

mH? What for is the word adhatuh ? 

So that the word ahan in ah an Vriram may not take the 
samjna (in which case there may be elision to n). 

It is possible to dispense with the word adhatuh. 

WTO HRfcT ^ f 0 

How is it to avoid the samjna to ahan in ahan Vriram ? 
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«rra h ^racfrra, §qr 

^Rrraqra^n fra wira 

The procedure of Acarya ( Panini ) suggests that root does not 
take pratipadikasamjhd, since he reads the word dhalu in the 
sutra Supo dhatuprdtipadikayoh (2, 4, 71). 

%Tfl% | Rrai^m^ 3TN fStaRKT fra 

No, this is not a jhapaka , since it is necessary for the sake of 
that which is prohibited, as in the word Syenayate in the 
sentence * Api kakah Syenayate ? ’ 

Note : — The sup after §yena is dropped in the word 
syenayate , considering syena to be dhdtvciyava and the word 
dhalu in the siUra Supo dhatuprdtipadikayoh becomes cariiartha 
there. 

fra What for is the word apralyaya ? 

So that e in kande and kudye may not take the samyhd, 
through the dictum paradivadbhavena pratyayantalvarn. 

fra 

It is possible to dispense with the word apratyayah. 

wr*r *rafcr f ^ fra 

How does it ( samjhd ) not operate with reference to e in kande , 
and kudye ? 

raw! *rf^ra, srararrasr suraqff^- 

mi *rara f ft 

Mention of krt and taddhita (in the following siitra ) is for the 
sake of niyama, so that pratipadikasamjhd comes within the 
purview of only those which have at their end krt-pratyaya or 
taddhita-pratyaya and none else. 

Note : — Kaiyata reads here : — Taddhita grahanam atra 
niyamartham, krdgrahanam tu pratisiddhartham, bhit, chid iti ; 
atra hi adhatuh iti pratisedhaprasahgah. 

M. 11 
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II 

Chance for a collection of words to take the samjna if arthavat 
takes it. 

qrfoqR^RR^rN snfatf^aafr sratfr - 

«rasftar; wt&m 

mr srffofN I 

If the pratipadikasamjna is enjoined to that which has mean- 
ing, a collection of words like dasa dadimdni sad apupah 
leundam ajajinam palalapindah adhardrulcam etat humaryah 
Sphaiyakrtasya pita Pr ad sin ah as a whole may chance to 
take pratipadikasamjna. 

The collection of words here as a whole has no meaning. 

If it is said that samudaya is anarthaka, (it is not) ; samudaya 
has. meaning since its parts have meaning, as is in the world. 

SSSratelfo # 
sssrt i 

If it is said that samudaya is anarthaka y (it is not) ; samudaya 
has meaning since avayavas have meaning. The collections 
of words do possess meaning, since their parts have meaning. 

' W SPR, ; 

?r =q $rja*rOT ^qpci, wr trrb 

As is in the world. It may be illustrated from what is seen 
in the world. It is said “ This city is rich ”, “ This city has 
wealth of cpws.” Neither are all residents of the city rich, 
nor do all possess the wealth of cows. 

"• m ^ srrrp, ?r us^rp I 

sirs* «r*rt *r ss^rp, gar *hrt *r ik q>R 

Ms s st mk swrk s vrr^rf «&*. ^ 

synswrat I 
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It is said “ Yaikaloke” ; it is only the limbs of the world 
that have artha and not the collections of the limbs ; hence it 
is only the avayavas that possess artha and not samudayas ; he 
who has money makes use of it ; he who has cows drinks their 
milk and ghee ; others cannot even look at it. 

Wd 4 SRR^*, spRR/ ifct ? 

How then has the statement “ The city is rich ”, “ This city 
possesses the wealth of cows ”, to be explained ? 

cir^ jprptrt ^rt wmw, 

®nw sir%^ srt # ; *Tfrrf^ *pr^ qpRiret 

w-^ i 

This statement may have this explanation. Firstly here in 
the statement “ adhyam idam nagaram ”, a is malvarthiya, so 
that adhyam means adhydh asmin santi and in the statement 
“ gomad idam nagaram ”, the pratyaya having matvartha is 
dropped after matvartha. 

Note : — Kaiyata explains esdisd racdyuktih thus : — exa ya 
vacoyuHih saisd etatpramana. 

— Even then. 

Prohibition of a sentence, it having meaning. 

Rrra<TF%?ifTrer: rrw to**., 
b*& ’IPPRIRI fTOPJ # i 

There is need to prohibit the pratipadikasamjna to a sentence 
like “ Devadaiia gam abhydja sukldm ” (Oh Devadattah , drive 
the white cows), “ Devadaiia gam abhyaja krsnam ” (Oh Deva- 
daiia drive the black cows). 

Why? 

On account of its having meaning ; for this sentence has 
meaning. 
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Nothing is found in the meaning of the sentence other than 
the meaning of the words. 

If it is said that there is nothing in the meaning of a sentence 
other than that of words, (it is not) ; there is the comprehen- 
sion of the relation of the meanings of words ; hence there is 
need for pratisedha. 

qfe 

If it is said that there is nothing in the meaning of a sentence 
other than that of words, this has to be said that there is 
comprehension of the relation of the meanings of the words 
in a sentence. 

If fqfs Fife, ffers'fr ^rFTrftr 

Here, if the word Devadattah alone is read, the agent is 
expressed, and the object, the action, and the quality are not 
expressed. 

FrfeR, fe^rr^tr ^iFirttr 

If the word gam alone is read, the object is expressed and 
the agent, the action and the quality are not expressed. 

3TRT5T T%qr Fifer, «pWTftfe: 

If the word abhyaja alone is read, the action is expressed and 
the agent, the object and the quality are not expressed. 

lira; |?3% 3% Fife:, qfej?afr =qrf%fe 
If the word sublam alone is read, the quality is expressed and 
the agent, the object and the action are not expressed. 

itfFff triers! st Fifeq; - 

siPtt, feq feir rrt, gife * # i 

trqf qfFif sptr* q§HFiFTi qB&terarH *r l 

If, then, the sentence Devadatta gam abhyaja iuMam is here 
read, everything is expressed; Devadatta alone is the agent 
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and none else, cow alone is the object and none else, driving 
alone is the action and none else and the white cow alone and 
not the black one. The meaning of the sentence consists in 
connecting together the meanings of the words with the due 
relationship of one to another (both expressed and suggested). 

Note : — The words samanya and visesa here refer to the 
state of relation not being expressed and to the state of rela- 
tion being expressed. 

mr&mv. i to sq: 

Hence is the need for the pratisedha (i. e.) hence the pratisedha 
has to be mentioned. 

•T “Tvfisq: N 0) ^ need not 

Reading of samasa is to restrict with reference to arthavat- 
samudaya. 

wsfcr, mm 

The mention of the word samasa in the following su!ra is to 
restrict the application of the samjna to the groups of words 
which have meaning thus : — Among the groups of words which 
possess meaning, compound word alone gets the pratipadika - 
samjna and none else. 

wn: ^ srcftfcr - 

If the niyama is done, there is no chance for the stem in the 
words bahupatavah , uccaJcaih and mcaJcaih which consist of a 
stem and a suffix to get the pratipadikasamjna . 

Note : — The word bahupatavah has for its stem bahupatu 
which is formed with the stem patu with the taddhita suffix 
bahu being prefixed to it by the sutra Vibhdsd supo bahuc 
purastat tu (5, 3, 68) and the words uccakaih and ntcakdih have 
for their stems uccaka and nlcalca which are formed from the 
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stems ucca and nica by the addition of the taddhita suffix akac 
by the sutra A vyayasar vanamn a m akac prak ca teh. 

What is needed here through the pratipadikasamjna ? 

So that the case-suffix may be suffixed by the sutra Scaujas .... 
sup (4, 1, 2) where there is adhikdra to pratipadikat from the 
sutra pjyap pratipadikat (4, 1 . 1). 

cl^r <3T5 Sfqor suqcqrcT | 

There is no harm here ; just as there is no chance for the case- 
suffix to be suffixed on account of its not being a pratipadilca, 
so also the case-suffix is not dropped (by the sutra Aryayad 
apsupah 2, 4, 32). The case-suffix that existed before the 
whole word was formed is heard. 

Note : — Isad unah papa i ah .becomes bahupapavah and 
uccair eva becomes uccakaih. 

w- 3|qs4 ff4 

=q I 

This is not possible ; in that case the syllable va will become 
udatta ; but it is pa that is udatta in the word. 

113^1% HRFf: RNfJjiilf ’ ffcf I cWr gdgRRf 

r^rri^qsrir ^ 

Acarya ( Varttikakara ) is going to read the varttika Citah 
saprakrter bahvajartham under the sutra Citah 6, 1, 163). There 
is no chance for the final syllable to become udatta , since the 
vibhalcti that comes after the original vibhakli is dropped does 
not form a part of the prakrti. 

#, zwm fra i 

If so, the procedure of Acarya suggests that the samudaya of 

prakrti and pratyaya gets the prdtipadikasarhjna , since he reads 
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in the sutra the word of prohibition apratyaya ; and apratyaya 
means that the pratyayanta does not get the safnjna. 

Note : — Since the pratyaya bahuc is prefixed, the samuddya 
has the prakrti at its end and hence it is apratyayanta. So also 
uccakaih and mcalcaih are apratyayanta, since the pratyaya 
aJcac is infixed in the praJcrti. 

H aft fiNOT. SRSRqfa^t Wxpq: 

Then the pralyayapratisedha has to be read (in the form of 
apratyaya}}) in the sutra for the sake of jnapaka. 

ag str^?rsfq 

Oh ! it has to be said even for the sake of prapti (to those 
other than pralyayantas). 

srrwfa I hwI *irrr stSRF- 

It is not necessary for the sake of prapti. The mention of 
krt and taddhita is for the sake of niyama , so that pratipadika- 
samjna may happen only to Jcrdanta and taddhitanta and not 
to one that ends in any other pratyaya. 

3 RfRRRWsrRR ^ sin%- 

'rffowr mew 

Hence the word apratyaya h is to be read for the sake of the 
one purpose of acting as jnapaka or the pratipadilcasamjnd 
has to be enjoined to the samuddya of prakrti and. pratyaya. 

Both need not be mentioned. The niyama applies only to that 
which belongs to the same class. 

g^TRTR: 1 What belongs to the same class ? 

That which belongs to those that samdsa takes for its com- 
ponents. 

wirafarerei ? 

Which does samasa take for its components ? 
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Samasa is formed of those that end in case-suffixes. 

gfaFOTRsr aft JtTfitoftwir qnirRr 

If so, prdtipadikasahijha chances to happen to the samudaya 
of subanta and tihanta. 

®rr^ir £ ^rc wr 

qraft* 1 ’ # I 3T%u?m tr^sr qrr%- 

qr^uw ^qfcr, # 

The prdtipadikasamjha is enjoined to the samudaya of subanta 
and tinanta in the supplement Jahi Icarmana bahulam abhiksnye 
Tcartaram ca abhidadhita. It serves to restrict that the prati- 
padikasamjha holds good only to that samudaya of subanta 
and tihanta as is mentioned there and to none else. 

Note : —Nagojibhatta reads thus: — Bhasye pratipadika - 
samjha arabhyate ityasya tanmulabhuta samdsasamjha arabhyate 
ityarthah. 

cifl: qrrcrci%^T Rnfr^r 

If so, prdtipadikasamjha chances to happen to the samudaya 
of tihanta. 

qrr%qr%#r ‘ 

# a I qnaqf^srr *r#r 

# i 

The prdtipadikasamjha is enjoined to the samudaya of tihantas 
in the supplement Akhyatam akhydlena kriydsat'dye. It serves 
to restrict the application of the pratipadikasamjna only to 
those samuddyas of tihantas that are mentioned there and to 
none else. 

Ill 

Arihavattvam is not plausible on account of the incapacity to 
denote anything by itself. 

1. & 2. In the ganapatha under Mayuravyamsakadayaica (2, 1, 72). 
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The capacity of having a meaning is not plausible with 
reference to the stem vrksa. 

f% Why ? 

^3 i 3 a*?jf i 

On account of the incapacity to denote anything by itself. 
No meaning is discerned from the bare stem vrksa . 

353 31C ¥ By what then ? 

*IRR33j3 By that which has a pratyaya attached to it. 

No ; the non-use of the stem alone on account of its perpetual 
relationship with pratyaya. 

^ w m* This defect does not arise. 

r% Why ? 

RR33 T3C3W3I3. I RRSRRT RW 3 # I 

RR 33 srNtt 3 1 

On account of the perpetual relationship with the pratyaya . 
The two things — stem and suffix — are perpetually related to 
each other. Since the stem is perpetually related to the 
pratyaya , the stem alone can never be used. 

sirs 1 w- R&faorat 1 
sn?33r 3Fm3 irt 33R[. ^wfWrr%;, ta- 

?rrf I 3 3T3 fiRT 3R3 H33RRR R3r3r3333r3r3RTM^BR | 

You are asked of one and you answer about another. You are 
asked of mango trees and you answer about kovidara trees. 
The objection that arthavattvam is not plausible on account 
of the incapacity to denote anything by itself is raised by us 
before you and you give out why it is not used alone. The 
objection is based on the fact that, since the whole is considered 
to have meaning, the part is not known to have any meaning. 
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It is achieved from anvaya and vyatireka. 

RRIFTcrcE The object is achieved. 

How ? 

afrcfjfr^ From anvaya and vyatireka. 

Note: — Kaiyata explains them thus: — Anvayah—anu- 
gamah — sati iabde arthavagamah. Vyatirekah — iabdabhave 
tadarthanavagamah. 

WSar spsrcr oqRfUST l What is it - anvaya or vyatireka ? 

HE I3J: 1^3% fqq ^RRcf:, ZWt- \ 

siqfsfq q*qq ^^qqjrorefqT^, R i itr w- 

CRfcr, ^r%?-qqr - mnj Crqq, #r$R ^qqrqq, 

®R5RR^qq't i ^qrsfq q;wj^, w^rqir, qwRqf - 
q^q Cr^> %q§q*irqq, ^^qq^q^iuqT^ sRqq'r i 

When the word vrksah is read, the stem vrksa ending in a 
is heard and also the pratyaya s. Certain meaning too is 
conveyed - one having roots, branches, fruits and leaves — and 
the idea of being one. When the word vrksdu is read, a 
portion of the original word is omitted, something new is 
added and the stem remains as it was — 5 is dropped, au is 
added and the stem vrksa ending in a is intact. A portion of 
the meaning too is discarded, something is newly brought in 
and a portion remains as it was — The idea of being one is dis- 
carded, the idea of being two is newly brought in, and the idea 
of one having roots, branches, fruits and leaves remains 
undisturbed. 

aq hrrc, q; q^qrarqqf qr Crc%, q; ^ sqsqqq 

rRqrarqqf qrlf sq^rqq, q : gs^rsqq'r qfqratqqf qrsqfeqqr |fq 
From this we infer that the portion of the word which is 
dropped has for it the meaning which has been discarded, that 
the newly added portion in the word has for it the meaning 
which is newly introduced and the portion of the word which 
remains intact has for it the meaning which remains unchanged. 
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fqqq sq^ra; I qcqi f| $r®qr *rrt, a«wr - 
3^f: 3^:, W f^5 I <^«T qffr, OTF - SRJT: 
qrqr qrqr s ft I 

The argument is not sound. For there are many words which 
serve as synonyms : — viz. indrah, haler ah, puruhutah and puran- 
darah ; kanduh , kosthah and kusulah • The same word too has 
many meanings .-—viz. alcsdh , padah and masah. 

Note : — Indr a and the following three words denote the 
lord of Svarga ; kanduh and the following two words denote 
granary ; the word aksdh means axles, dice. etc. ; the word 
padah means feet, rays etc . ; and masah means a bean, a 
particular weight of gold etc. 

3RT.* ftqj q iw qqft ■ 

What is gained from it ? Is not the arthavatta well established ? 

q m; q ftsqcfrft, w sqqqw ^qqsqft^Fqrqq 

°s 

We do not say that arthavatta is not established ; (but we 
question) whether the arthavatta explained above is only 
through anvaya and vytireka . 

5pt <sqqq qftqq;, m qcqqrq #, q gq: qqrqfr 

qqrq:, mm ^ qr? 

What is the authority, then, to decide that this is the meaning 
of the stem and this is the meaning of the suffix and not to 
decide that both are the meanings of the stem or the suffix ? 

qrqr-qqi^r ^ w- I smprcrsv« qr-q^r ft%q w qr 
ftiq^ftgft i qq*g *qg ftqrqqr w ^3% ^qrqq: qq%i%q^ srarft- 
^qsirqq, ®iqr qjqrq| qq sft ; q qg siqpqw:, Rift: 

mgm qqq, sRqq-. q^qqrq 1 

In that case these will become samanyasabdas. Samanya- 
§abdas cannot have a particular meaning unless it is decided 
through adjunct or context. Because, on the very mention 
of the word vrksa , cognition of a certain meaning is naturally 
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produced in the mind, we think that these are not samanya- 
§dbdas. If they are not samanya&abdcis, stem has its own 
meaning and pratyaya has its own. 

IV 

\% spirf sqsfcFcn, • 

Do, then, these letters have meaning or no ? 

It has been decided whether letters have meaning or no. 

What is'the decision ? 

^fraRT*rar^, sfrar&v«n*, efra^r^i^ 

gsrcrar #3; I 
i 

Letters have meaning, since there is meaning in one-lettered 
roots, stems, affixes and nipatas , since there is change in mean- 
ing by the change in letters, since there is absence of that 
meaning in the absence of one letter, since the collection of 
letters has meaning and since the collection has one meaning 
so that case-suffixes are not used after each letter. Letters, 
on the other hand, have no meaning, since meaning is not had 
for every letter and the same meaning is present though there 
is metathesis, elision, augment or substitution of letters. 

«fRlT$lv*ra I 

There this — Sanghatarthavattvac ca was left unanswered. 

^RfR: Answer to it. 

W^^ra H sst ira# 1 #r g^Rtsfora: 

If it is said that letters have meaning on account of the 
collection having meaning, it is seen that the whole has mean- 
ing unconnected with that of the parts. 

afrapNrrar^l k\ f| g^ra# gfa gf&ratsfora: 
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If it is said that letters have meaning on account of the 
collection having meaning, it is seen that the whole has mean- 
ing not connected with that of the parts. 

mb i 

awg^pw ri%i4 m§\ I m&s ^ms- 
mb, g?agsra«r mb 

It is illustrated thus : — One thread is not capable of warding 
off the cold from the skin, while a woollen cloth made up of 
many threads is capable of doing it ; one particle of rice can- 
not remove hunger and a varddhitaka. which is a collection of 
the particles of rice can do it. One grass-stem cannot bind 
(an object), while the rope, which is a collection of grass- stems, 
can do it. 

TRRH The argument is not sound. 

mfo ft m m ^ qpra'r ; *rrt ft 

mb I 

Sometimes objects serve the purpose singly. Even a thread 
can ward off the cold from the skin of a certain person, one 
particle of rice can remove the hunger of a particular person 
or thing and even a grass-stem can bind certain things. 

m S^iorf: 

But these letters have absolutely no meaning. 

w cff| ^rwrft fticfrft 

W mb, IRRTf sjuifat afca: 3RW |T% l 

Just as the parts of a chariot when disconnected cannot go 
from place to place and they, when connected, can go, so also 
the collections of words have meaning and the parts have no 
meaning. 

Note : — The above topic is dealt with as the fourth topic 
under the sutra Mayaoarat in the second ahniJca in pp. 148 — 
156 of Vol. I. 
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V 

Injunction of prdtipadilcatva to meaningless nipatas. 

3Tirr% 

There is need to enjoin the pratipadikasamjna to meaningless 
nipatas like khanjati , nikhanjati, lambate and pralambate. 

r% g*Rsr srrfcm%Rf itt r^r I 

What is it that is wanted here through pratipadikasamjna ? 

rot m\ 

The possibility of adding the ease-suffixes by the sutra 
Svaujas...(4, 1, 2) where there is adhikara for pratipadikat, of 
securing padasamjnd by the sutra Subantam padam (1, 4, 14) and 
of securing sarvanudattatva through the sulras where there is 
adhikara to padasya and padat. 

%cRT%T ERFOT^ No, this is not the benefit. 

OTfIR OTR 

Even though there is pratipadikasamjna, there is no chance 
for case-suffixes to be suffixed to them. 

T% Why? 

it f| ^?TSRqf%: 

The appearance of case-suffixes is not restricted only with 
reference to the pratipadikasamjna . 

cTFC J With reference to what then ? 

^F^r F%FFOT, IT #cT 

The case-suffixes are enjoined even with reference to the 
meaning of oneness etc. and the numbers have nothing to do 
with them. 

5[FT 1 3Tt%%qoTF?qiTR ; f%W. [sRct 

This difficulty does not arise. They are attached to the stems 
irrespective of their giving the meaning of oneness etc. 
Restriction in their meaning is done after they are attached- 
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m 31 faro 

Or the niyama in the choice of case-suffixes is adopted accord- 
ing to the contextual meaning. 

* ^ • What do come under contextual meaning ? 

I sr zm %% ; gpifaTWi^, 

%5T%?r %f%vf I 

Oneness etc. Singular-number-suffix is used only to denote 
oneness and not to denote twoness or manyness ; dual-number- 
suffix is used only to denote twoness and not oneness or many- 
ness ; and plural-number-suffix is used to denote manyness and 
not oneness or twoness. 

efr ^remfrwfq^rlr ro*r$«R$<[fafa, 

“ srfaqtf qsfosMfaw sirr%r 

Or the procedure' of Acarya ( Sutrakara ) suggests that even 
these nirarihakas may behave like sarthakas, since he reads the 
sulra Adhipari anarlhakau (1, 4, 93) enjoining karma. i ravaca- 
myasamjnd setting at naught the samjnas of gati and upasarga . 

Note : — M ahabhasyakara tells us in the bhasya under the 
sutra Adhipan anarthakau that these nipatas are dhatvartha- 
nuvadakas. 1 Hence Kaiyata here says ‘ Na tu sarvatmana 
arthabhavat.'' Nagojibhalta adds * Anew ca jndpakena varttikam 
pratyakhyayate. 

VI 
ffa ? 

Is this ( apratyayah ) paryudasa so that it may mean .one other 
than pratyaya or prasajyapratisedha so that it may mean prat- 
yaya is not ? 

T33iqr: • What will be the difference here ? 



1. StrI r^qi*nfjj: 
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(Need for) pratisedha in places where there is ekadesa of tip , it 
being considered to be the end, if it is taken as paryudasa. 

apRjpr fra ^ tosh:, 

If it is taken as paryudasa, there is need to prohibit the 
pratipadikasamjha when tip takes ekadesa with the preceding 
letter, as in the words hands and kudye. 

Note : — Tip is the pratyahara from ti of the sutra Tiplas- 
jhi ... (3, 4, 78) to p of the sutra Svaujas ... (4, 1, 2) ; (i. e.) it 
means verbal terminations and case-suffixes. 

f% 35ROP3; ? Why ? 

RTraqi%ra%r suirra 

On account of its being the final — The ekadesa of tip and atip 
may be considered the final letter of the atip. Considering it 
to be one other than tip, there is chance for pratipadika- 
sarhjha to appear there. 

3^3 aft srawrafifon, * fra 

Then let it be prasajyapratisedha in the sense pratyaya is not. 

?c hot sra hrihw 

If it is taken in the sense of * pratyaya is not the pratisedha 
operates when there is ekade§a of uh, it being considered to 
be the initial. 

a srara fra qraw qwrra, 

If it is taken in the sense of ‘ pratyaya is not \ the pratisedha 
chances to operate where the pratyaya uh takes ekadesa with 
the preceding letter, as in the word brahmabandhuh. 

Note The stnpratyaya un is added to the word brahma- 
bandhu by the sutra uh Utah (4, 1, 66;. 

f% VRmJ Why P 

3Tir%T5ircf - qcHOTrrawra; i m srarar a 

fra siraTT: Rwrra i 
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On account of its being the initial — The ekadeka between 
pratyaya and apratyaya may be considered the adi of the 
pratyaya. The pratisedha chances to operate there by taking 
it to mean * pratyaya is not 

f% srra'Trawfrar ? 

What is desired here through pratij adihasamjna ? 

ifct 

So that the case-suffixes may be added by the sutra Svaujas .... 
where there is adhikara for pratipadikat 

fra nra^ 

This difficulty does not arise. The procedure of Acarya 
( Sulrakara ) suggests that case-suffixes come after unanta , 
since he prohibits the vibhaktisvara (udattatva) by the sutra 
N dndhatvdh (6, 1, 175). 

m m I m ^rraqr^m, l 

sirrair^^ffi <rcr srra^rar^ i 

Or there are two pratipadikasamjnds here, one to the part and 
one to the whole. Case-suffixes are added here on the strength 
of the prdtipadikasamjnd of the avayava through antavadbhava. 

On account of pratyayalaksanalva when there is elision of 
sup too. 

i<53N ^ 5ic*ra^ora Rrafo: wrra - im, | 
srarar ^ fra mw. srmrra l 

When there is elision of case- suffix, there is chance for the 
pratisedha through the dictum Pratyayaldpe pratyayalaksanam 
as in raja, and taJcsa. The prasajyapralisedha — that pratyaya is 
not — chances to operate through pratyayalaksana . 

sta: I ^RRSTir%frmra Rra^r fra, 

^ fra RraVi sm% i 
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This difficulty does not arise. The procedure of Acdrya 
(Sutrakara) suggests that the pratisedha through pratyayalak- 
sana does not operate, since he enjoins pratisedha in the sutra 
Na nisambuddhyoh v 8, 2, 8). 

sjsi cfr 3^3 Or let it be paryuddsa itself. 

*3 |F% 

Oh it has been said that, if it is taken as paryudasa , there is 
need for the mention of the pratisedha with reference to the 
ekadeia of tip, it being considered final. 

i =* Rrr^f? r : <^r^r: sirRrar%3TC°fa 

The same difficulty arises in prasajyapratisedha also. There 
are two here which have the prdtipadikasamjnd , the avayava 
and the samuddya. Ekddeia of pratipadika and apratipadika 
is taken into account through the mention of prdiipodika. 

Hence this is to be said that what holds good with reference 
to the hrasiatva in napuihsaka holds good in the two cases here. 

Note : — Just as the mention of the word prdtipadikasya 
in the suira Hrasvo napumsalce prdtipadikasya (1 5 2, 47) suggests 
that one should take the mulchya-pratipadika, so also here 
muTchya-prdtipadika alone should be taken into account. 

T% ^ * 33 % ? 

What is here referred to by the expression — like the napumsa- 

kalihga ? 

♦ • 

*3^^ 3°T : That whose guna is napumsakatvam. 

* *3^^ 3°!’ Whose guna is then napumsakatoam ? 
sirr<SRT<^ 2 r Of pratipadika. 

(1,2, 46) 

F'FF^ - What for is the mention of samdsa ? 

It has been said with reference to the mention of samdsa. 
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? What has been said ? 

Mention of samdsa is to restrict the application of the samnjd 
among collection of words having meaning (p 85). 

1# (1, 2, 47) 

What for is the mention of pratipadikasya in the sulra ? 

Mention of pratipadikasya in the sulra Hrasvd ... (1, 2, 47) is to 
preclude tip from its application. 

Errr%qRw'ir r%*rar 

Mention is made of the word pratipadikasya in the sutra 
Hrasvd . . . pratipadikasya. 

ht f^r, wr ^ 

W 

For the sake of precluding tip — so that shortening may not 
happen to that which ends in tip, as kdnde , kudye and ramate in 
ramate brahmanakulam. 

Prohibition in avyayas. 

Prohibition has to be done with reference to avyayas. 

?£ nr ^ - 3hT r%r striMf fra 

So that shortening may not take place in the words dosa and 
diva in dosa brahmanakulam and diva brahmanakulam (since 
dosa and diva are in apposition with brahmanakulam ). 

Note : — Kaiyata reads thus; — Ddsasahacaritatvad brahma- 
nakulam eva dosasahdena ucyate iti hrasvaprasangah. 

H It then has to be read. 

H HrfrR: | R5T WoW ^ 

No, it need not ; avyaya, here, is not in apposition with napuin- 
sakanta. 
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ft aft? What then? 

Avyaya here is the adhikarana of napumsakdnta. 

Note : — Kdiyata reads thus: — Dosa&abdd ratravityarthe 
vartate; diva&abdospi ahanltyatra iti brdhmanakulasadhandnam 
kriyanam adhikaranam kalo bhavan brahmanakulasya adhikara- 
nam bhavati. 

If fit RTsrm ?ff 

Here, then, it (shortening) chances to come — in kandibhulam 
and kudylbhulam in the expressions kandibhulam vrsalakulam 
and kudylbhulam vrsalakulam 1 . 

* No, on account of the absence of linga. 

a fT No, it need not be mentioned, 

ft Why ? 

IWffren^ - On account of the absence of linga. 
sjreff. Avyaya has no linga. 

Note : — Kdiyata reads : — Asattvavdcitvad avyayasya na 
tena lihgam pratipadyate. 

ft Sfif a; sfjr&i qr%R: fffRfiH qi%rc: ? 

Does this serve as parihara to avyaya alone or to tibanta also ? 
ffeflRrrfa “ To tibanta also ”, says he. 

W(? How? 

spare ff ftftf|;^Wf fti%r&rercfrf*| I sir*. re%: iff 
f|^ ire ftfTqfifa; l fff'f ftft^ 
ftf%^ ftaruaif ^ i iff 

ftfrefiff; i 

1 , The •prkyti of kdndl is akandam and kandam and both are napumsaka* 
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For some avyayas prominently express the meaning of oases 
and some, the action. The words uccaih and nlcaih are 
vibhaktyaithapradhana and the words hiruk and prihak are 
kriyapradhana . Some tibantas too are vibhaklyarthapradhdna 
and some are kriyapradhana . The words kande and kudye are 
vibhaktyarthapradhana and the word ramate in ramate brahmana- 
kulam is kriyapradhana. 

*! 3FTTSI%T 

These two things ( [avyaya and tibanta ) have no sambandha with 
linga and sahkhya (number). 

Note : — N agojibhatta reads here thus : — Prayena iti §esah- 
Tatra avyayarihasya kande ityades ca ubhayayogah, ramate ityadeh 
lingayoga iti bodhyam . 

This is necessarily to be so understood. 

nrRtqr%#, I ^ ^ Rrr%q%i5rrr^qr%^r^r- 

arraqr^coR 1 i^r 

Even though the word pratipadikasya is read in the sutra, it 
chances to come in kande and kudye ; for there are two which 
get the pratipadikasamjna , the avayava and the samudaya and 
the ekddesa between prdtipadika and apratipadika is taken into 
account through the mention of prdtipadika. Hence it should 
be said that what holds good with reference to hrasvatva in 
napumsaka holds good in the two cases here. 

What is here referred to by the expression — like the napurhsa- 
kalihga ? 

^3^ That whose guna is napumsakaivam, 

^ Whose guna is then napumsakaivam ? 

Of prdtipadika . 

Note : — Kaiyata reads here thus : — Sutrakarena tu prdti- 
padikagrahanam mukhyaprdtipadikaparigrahariham krtam. 
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(Need for) the pratisedha with reference to the dlrgha and etva 
of ekadesa before sup beginning with any letter of the prat- 
yahdra yan. 

sraVir 

Prohibition should be stated with reference to the dngha and 
etva of ekadesa before sup beginning with any le.tter of the 
pratyahara yan , as in yugavaratrdya , yugavaratrdrthum and 
yugavaratrebhyah. 

It is achieved on account of the dngha and etva of ekadeSa 
before yan being bahiranga. 

3rtis?r ^ f 

These vidhis (enjoining dlrgha and etva) are bahiranga and the 
suira enjoining hrasvalva is cm tar a hga and bahiranga is con- 
sidered to be non-existent when antarahgasutra operates. 

With reference to the hrasvatva of upasarjana also. 

What? 

Prohibition should be stated with reference to the dlrgha and 
etva of ekadesa of the upasarjanahrasva before sup commencing 
with any letter of the pratyahara yan. 

0 '•s 

^ Even with reference to upasarjanahrasva. 
What? 

i srfiwr ^ re^re;, 3RRaf i 

3#^ «rd^F*Rr^ 

It is achieved of their being bahiranga. These vidhis are 
bahiranga and hrasvatvam is antarahga and bahiranga is asiddha 
before antarahgasastra. 
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(I 2 48) 

Varttikakara suggests one alteration in the sutra and four 
additions to it and Mahabhasyakara opines that all but the first 
addition suggested are unnecessary and arrives at their result 
in other ways. 

Mention of gotah in the siitra is to avoid krlpratyaya. 

It is necessary to read gotanoh in the sutra in place of gdstriyoh. 
? What is this — tail ? 

^ It is a pratycihara' 

HlvnRSI’ir ? of whose pratyahara is it ? 

2R: 5PJ% Rf 

From td in tap (in the sutra Ajadyatas tap 4, 1, 4) to n in syah 
(in the sutra Ariinoh ... syan gotre 4, 1, 78). 

T®6 What is the use of the alteration ? 

«rrgflrar*r nr ^ 

|f% 

So that the krtpratyayas denoting stritva may be avoided — So 
that the krtpratyayas and dhatupratyayas which denote stritva 
need not be shortened, in atitantrih , atisrih and atilaksmih. 

Note : — Kaiyata says that, since dhatustripratyayas too 
are krtpratyayas, Varttikakara mentioned only krt in the 
varttika and Mahabhasyakara explains it as krtstriydh and 
dhatustriyah • 

■ It, then, should be read. 

*T 3x53^ No, ft need not. 

SRftwft 1 35T I 

^ f¥|cIT: I 
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The word strl in the sutra is read with svaritasvara. Through 
svarita, it will be suggested that there is adhikara. From it, 
it will be understood that only those pratyayas are taken into 
account which are read after the adhikarasutra Striyam (6, 1,8). 

^f^rr%$R^T%4^fr?r ^ I w Hspwsorft? *rt% ; 

5nr wrra sc ^ Rwrr%, 

It will be free from defect when the pratyayas are taken into 
account which are read after the adhikarasutra Striyam 
through svaritatva. But if it is taken in that manner, it will 
come under the adhikara of the sutra Pralyayah (3, 1, 1) ; 
consequently on the strength of the dictum ‘ Pratyayagrahane 
yasmat sa tadader grahanam bhavati ’ shortening will not take 
place in the words ati~rdja-kumarih and ati-senanikumdrih. 

Shortening takes place since that dictum is concerned only 
with pratyayas other than stripralyaya. 

sw srpfrti 3^^ 

Need for pumvadbhava with reference to lyas in bahuvrihi . 

fqsr sjprfr 3 Wn ^ srgsrsrtfr, fororc- 
mm 1 

There is need for pumvadbhava with reference to lyas in 
bahuvrihi, so that shortening may not take place in bahukreyasi 
whose vigrahavakya is bahvyah sreyasyah asya and in vidya- 
mana§reyasi. 

Pratisedha of purvapada too for the sake of avoiding the 
operation of the rule in go and samasa. 

’ifra^r ^ strlmr 

There is need to prohibit the operation of the rule with 
reference to purvapada. 

f% Why ? 
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For the sake of avoiding the operation in go and samdsa. 

JTrr%T*f!r mm, mmm # 

Firstly for the sake of avoiding the shortening in go in the 
words gokulam . , golcsuam and gopalakah. 

For the sake of avoiding the shortening in samdsa in the words 
raja-kumari-putrah and sendni-kumari-putrah. 

srf^sr: 

Why is it said samasanivrltyartham *? Is there not piirvapada in 
asamdsa which should be free from the operation of this rule ? 

It is said that shortening takes place to the pratipadika which 
has at its end stripratyaya which is upasarjana and stry ardor 
pratipadika is not upasarjana unless it is in samdsa. 

33 ^NRF R3NR f(% I fR 

sfTJTrfd 

Oh ! -there is this —khatvapadah and malapadah. After ekadesa 
is done, it chances to come through antadivadbhava. 

3irsm 

Antadivadbhava cannot be resorted to, since both {prdtipadikam 
and stripratyaya ) are taken into account. 

Note : — Kaiyata reads : — Yadi pratipadikasya antavat tadd 
stripratyayah paro ndsti ; atha stripratyayasya adivat tadd prati- 
padikatvabhavah. 

Firstly there is no use of saying gonivrltyartha ; for it is said 
that shortening takes place to the pratipadika which is upa- 
sarjana and which is gonta and this is not gonta. 
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Oh ! this too may be gonta through vyapadesivadbhava. 

ssq^^ar^snTcrcf^i 

Vyapade§ivadbhava is not with reference to pratipadika . 

There is no use of saying samasanivrttyartha too. 

=3 ?Rr&RT®?r^f 1 ^ ‘ £ srr% m ^ 

*w<frr% 1 

It is said that shortening takes place to the pratipadika which 
is upasarjana and stryanta. The words pradhanam and upa- 
sarjanam are related ones. Hence this is to be understood 
through sambandha that it takes place if it becomes the anta of 
that in relation to which it is apradhana. 

^ 

This is to be necessarily so understood. 

swrftsfq ft stfcftsi if f*n^: rfor i^ffrrfr- 

fto;, 

Even if pratisedha is mentioned, it chances to come in panca- 
kumari-priyah whose vigrahavakya is panca kumaryah priya 
asya and dasakumaripriyah. 

With reference to the pratyaya kap too. 

3SR =f srft^r - sigpite, 

There is need for prohibition with reference to kap , so that 
shortening may not take place in bahukumankah and bahu- 
vrsalikah. 

5*5 ^ With reference to dvandva too. 

§F$ ** sfaWr 

There is need for prohibition with reference to dvandva so that 
shortening may not take place in kukkvtamayuryau. 
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1 * 

3F It has been answered. 

1 How has it been answered P 
cfregrB ‘ :=f ’ ffct stfctT*: fRT 

It has been said with reference to kap that pratisedha is 
mentioned in the sutra Na kapi (7, 4, 14). 

I # 3F ffWTfl: ^T: RF%<N |f% | 

It cannot be said that it has been answered, The sutra Na 
kapi (7, 4. 14) prohibits the shortening enjoined in the sutra 
Kesnah 7, 4, 13). 

^ On what authority is it so taken ? 

By the dictum which says that vidhi or pratisedha has reference 
only to that which is in the immediate neighbourhood. 

r^to i fl ^ iRqrrawr: 

sl^r: Rfcfo fr%, ^fpt cib straw srsfRcr - m 

It is necessarily to be so understood. If one thinks that the 
sutra Na kapi operates to prohibit the shortening which takes 
place through the influence of all sutras which enjoin it, 
it chances to operate even here in priya-gramanikah whose 
vigrahavakya is priyam gramcini brahmanakulam asya and in 
priyctsenanikah. 

rfff stfr;, ?sfq f^r 

This is then said that after kap comes in (by the sutra 
Nadyrta§ ca (5, 4, 153), there is no chance for the shortening, 
since it is not final. 

f foraf, irrh; # 

This is, here, to be decided, whether kap first comes in or 
shortening. 

RFR ? Which is to precede here P 

1. This is a varttika in the Bombay edition. 

2. is the anmya. 
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Kap comes in since the sutra enjoining it is para. 

Shortening is antarahga (and hence the sutra enjoining it 
should have precedence in operation). 

sFeraRT*: 

% 

The sutra enjoining kap is antarangatara (and hence the sutra 
enjoining it should have precedence in operation). 

Note : — Kdiyata here says : — Avayavapeksalvat Tcapah 
samuddyapekso hrasvo bahirahgah Nagojibhatta supplements it 
thus : — Avayavapeksalvat ityasya avayavagatapratipadikasamjha- 
peksalvad ityarthah ... Samudayapeksa ityasya samudayagata- 
pratipadikatvapeksa ityarthah. Evan ca samasasamjhapeksasamu- 
dayagatapratipadikat purvam eva samdsanta iti antarangatara iti 
bhavah. 

Oh, this kap is said to be the avayava of samasa. 

ftRRR 

It is so said since it is intended for it. 

w ^ prefer, qtf erreg) JEffcgi 

Nothing else comes in to the words which compound into a 
samasa and it expects kap. 

It has been answered even with reference to dvandva. 

? How has it been answered ? 

TR%WRra- 2 # i ^rfa- 

sr°t qfwa i 

It has been said — paravat lihgam §abda§abdarthau and hence 
shortening takes place to upadista (what is read) and the same 
form remains without its being shortened to atidista (what is 
got through analogy). 

1. «T 5F^is another reading. 

2. This is a varttika under 2-4-26. 




ELEVENTH AHNIKA— LUK TADDHITALUKI 109 

§T|jf^{§T% (1. 2, 49) 

srf^sr: 

(Need for) the pralisedha of avantl etc. at taddhita-luk. 

RRRNT RrfiSR:, 3RF^, $$: 

There is need to enjoin the pralisedha when there is elision 
of taddhita-pratyaya with reference to avantl, kuntl, kuruh. 

Note : — The words avantl and kuntl take nyan by the 
sutra V rddhet-lcosalajadan nyan (4, 1, 17 1) and kuru takes hya 
by the sutra Kurunadibhyo nyah (4, 1, 172) and both nyan and 
nya are dropped by the sutra Striyam avanti-hunti-kurubhyasca 
(4, 1, 176) and they take his by the sutra ltd manusyajateh 
(4, 1, 65) and uh by the sutra vh Utah (4, 1, 66). 

Non-need of pralisedha of avantl etc. with reference to taddhitar 
luk , on account of their not being followed by Ink. 

crr%r§r% <nrrrn: 

Non-need of pralisedha of avantl etc. at taddhita-luk. 

The word apratisedha means non-need of pralisedha. 

? Why does not luk set in ? 

I gT% ^ 919 39 WW: 

On account of its not being followed by luk. There is the 
word luki in the sutra and we do not see any luk here. 

Note : — The slrlpratyayas have come here only after the 
elision of taddhitapratyaya and not before it. 

gr% srcfltor wrcr wrr r%i^ l 9 f| i> 

The word luki need not be interpreted to be parasaptaml ; 
for there is no paurvdparya. in association with luk 

9T cflt • What then ? 

mmw r, w% ^ ^ 

It is sat-saptaml in the sense of luki sati. 
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snwfcT 

If it is sat-saptami , there is need for pratisedha. 

When there is thus need for the mention of it, Acarya does 
not mention it. 

Why? 

^ # i ^ sn^rcHbro. 

There is anuvrtti for upasarjanasya in the sutra (where it is a 
viSesana to the stnpratyaya). Here the stnpratyaya used to 
denote jati is not upasarjana. 

Note : — Kaiynta reads here :—Apradhanam ca iha upa- 
sarjanam grhyate, na saslnyam, asambhavdt. 

( 1 , 2 , 50 ) 

'km 

* Gonya na * is to be read in place of * Id gonydh \ 

wr ?r s&r 

The object is accomplished by reading the siitra thus — Gonya 
na ; no purpose is seved by the mention of it. 

f.T sSfofa:, wllfo: SRFhf&P. ? 

How can the forms pancagonih and dasagonih be secured ? 
ft For shortening is enjoined. 

Shortening is enjoined here in the sutra Gostriyor upasarjanasya. 

What is the difference even when it is mentioned ? 

Let the sutra be read Id gonyah or Gonya. na. What will be 
the difference 1 

m3 *n # ^ 

The sutra may have been read only when mdtrac is dropped. 




ELEVENTH AHNIKA— LUPI YDKTAVAD VYAKTIVACANE 111 

err - arWtonrf^ wr: 

Or this sutra is to be read only for the sake of matrac, so that 
gonih may mean gonlmdlram- 

Another says : 

*IT^T frf Ittva of gonl from the context. 

Jnojff Ittva of gonl need not be enjoined. 

Why ? 

RWFcf I I 

From the context. Shortening is secured from the context. 
There is anuvrtti for the word krasva. 

«T 3 3y*rr. 

There is no chance for ittva with reference to sucl. 

«1I Or for the sake of sucl. 

This is to be said for the sake of sucl etc. so that the forms 
pancasucih and dasasucih can be secured. 

iww iwM mm ft i 

iff m 1 

*twt m ii 

m 1 (1,2,51) 

*ft rWh;? 

What for is the expression ryaJctivacane ? 

Note : — The words yukta, vyakti and vacana are the 
samjnds of Panini’s predecessors for prabrti (stem), linga 
(gender) and scinkhya (number). 

1. Pawate considers this to be a sutra of an deary a anterier to Panini 
and Panini expresses it to be unnecessary by bis sutra Tad asisyam Samjnd- 
pramdnatvat (1-2-50). Gf. Vol. I p. XX. 
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r%#?r, aw unrw ^ Mro* 

The word kirisavanam is the samasa of sirisasya vanam, where 
kinsah means the village close to kirisa oreepers. 

1% ^ WFf? What too will happen ? 

f^^refro^rraw: fra orra 

There is chance for n to change to n in the word kirisavanam on 
the strength of the siitra Vibhasa osadhivanaspalibhyah (8, 4, 6). 

Note : — The mention of vyaktivacane suggests that the 
word where lup is dropped takes only the gender and the 
nnmber of the prakrti and none else. 

am arrc ww. w gswarfo *r 

^ira i 

Another says that the sixth case may not be taken through 
atidesa of that of the prakrti in katukabadan which means the 
village not far from the place where katuka and badan are 
found. 

am wrrto fRcg^ifra ^ *rara, f| to<*! 

Even when vyaktivacane is mentioned, how is it that it does 
not happen here, sasthi too being vacana ? 

M <nfarifow tow jtot: I 

The paribhasika-vacana is not referred to here. 

Note : — Kaiyata reads here \-Ekavacanddi-samjnd-vidhdna- 
kale anu-nispadt vacanasabdozpi samjnatvena niyukta iti prat- 
yayah pdribhasikam vacanam ucyate. 

aft? What then? 

It is used in its derivative sense and the derivation of vacanam 
is ucyate iti . 

^gr sfiatra, ggsrft f ^ 

Even under this criterion there is chance for sasthi, since sasthi 
too is read. 




ELEVENTH AHNIKA— LUPI YUKTAVAD VYAKTIVACANfe 113 

rir^fc^ sranfar »i 

Since that meaning has been expressed by that which was in 
association with lup, it cannot be repeated. 

T% 35IWJ; ? Why ? 

swqfappRfr fi% 

From the dictum that there is no repetition of those which 
have already been expressed. 

crft JTWiT% 

Sasthi through atidesa has, then, a chance to appear. 

3f| If so, 

5n*tfq i%s% i 

Prakrti has its artha both before it is associated with pratyaya 
and after it is associated with it. Hence it is left to the sweet 
will of the user to take by atideSa the ling a and sankhya that 
existed before the prakrti is associated with pratyaya or after 
it is associated with it. 

srrnfq tgigrn i 

Nagara is associated with vanaspati even before the prakrti 
became associated with pratyaya and nagara is associated with 
vanaspati even after the prakrti became associated with 
pratyaya. 

The prakrtivadbhava is enjoined after the prakrti became 
associated with pratyaya. 

sf5HR[R«i srateg: - ir swr \ 

It is left to the sweet will of the prayokf-a. to take by alide§a 
the lihga and the sankhya, which existed before the stem was 
associated with pratyaya or after it is associated with it. 
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Since it is kamacara, there is atidesa for the ling a and the 
sahkhya which existed after the prakrti was associated with 
the pratyaya and not with those which existed before the 
prakrti was associated with the pratyaya . 

Or there is atide&a for the ling a and the sahkhya which existed 
before the prakrti was associated with the pratyaya. 

qgf Why is there no atidesa for the sasthi ? 

When there is atide&a for the general characteristics, there is 
no atide§a for the particular ? 

HR*! 2 What for is this resorted to ? 

Note : — Kaiyata reads here thus : — Antarenapyatidesam 
lihgasahkhye siddhe, yatha apo dara ityadau iti prasnah . 

There is atidesa (of the lihga and the sahkhya ) of the prakrti 
when there is lup on account of its existence of those of the 
vi§esya in other places. 

Lihga and vacana as they are found in the vi§esya are seen in 
other places which are atidisla. 

? To which do you refer by the expression anyatra ? 

; 3PT: $q:, Pff qqi^: 5 sqoT J8P5^. # 

When there is luk ; as in the expressions lavanah supah (saltish 
sauce), lavand yavaguh (saltish yavagu ) and lavanam Sakam 
(saltish vegetable) 

qrgqRT i i dwr^or m q rfcqqrfo # 

3 ^ 3 ^: 
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There is citidesa of the lihga and the sankhya of the visesya in 
other places as when there is luk. Here too there is chance for 
the same. It is desired here that there should be the atideha of 
the lihga and the ashkhya. of the abMdhana or the prakrti. 
It cannot be achieved without effort. Hence is this :-— lupi 
yuktavad anudesah. 

This is read only with this purpose in view. 
Is this the prayojana ? 

? What then? 

The meaning is not comprehended on account of the samjhin 
of lup being adarsana. 

Lup is made the samjha of adarsana. It is not possible for 
adar§ana to take lihga and sahlchya through analogy. Since 
adarsana is the samjhin of lup, the meaning cannot be com- 
prehended. 




No, there is comprehension of meaning through sahacarya on 
account of the incapacity of adar§ana to take lihga and sahkhyd . 

«T ^5 No, this difficulty does not arise. 

1% Why? 

On account of the incapacity of adarsana. Taking into account 
that it is not possible for the atidesa of the lihga and the 
sahkhyd with reference to adarsana, there is comprehension 
of the meaning of that which is in association with adarsana 
on account of close association. 

On account of the absence of yoga with another. 
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qrirr t^r 4rs§: 

Since it is not possible for another to have association with 
adarSana, there is comprehension of the meaning of that which 
is associated with it, on account of close association. 

mm 1 

To the uttar apada in samasa when there is lup to the bahu- 
vacana. 

There is need to mention yu/davad-bhava when there is lup to 
the bahuvacana of the second member in compound, as in 
madhura-pancalah. 2 

T% What for is it? 

rwrr s H \ srcrs 

For the sake of niyama. Yuhtavad-bhava is only with reference 
to the second member in compound. 

ff ifr Where should it not operate ? 

As in pancdlamadhure (i. e.) if there is no lup in the second 
member. 

TWPIRT (). 2, 52) 

sprite snitatft 

f# Pirft # ? 

How is this interpreted : is it in the way that there is yuhtavad- 
bhava to the jati which is visesana or in the way that it is to 
those which are vise say as to the jati. 

T% X 

What will be the result if it is the one or the other ? 

1. Some additions read niyamarlham at the end. 

2. Madhurapancalah is a dvandva compound of madhurd (name of a 
city) and pancdlah (the inhabitants of the country of PdUcdla). 
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qfc ftfro 5frm% ftWrofr, mt vmm siqq<? ffo, gfosn 
^Rwfk: agareros: fRi a rte# i ara r%rair snW* f^iqorrft 
fft, r%g ii%: spreqpfcft agareaw: #, torst aar? a 
ffcsifcr 

If it is interpreted that it is to the jdti which is viiesana, the 
expression pancalajanapada h becomes grammatically correct 
and not the expression subhiksah sampannapaniyah bahumalya- 
phalah. On the other hand, if it is interpreted that it is to 
those which are visesanas to the jdti, the expression subhiksah 
sampannapaniyah bahumalyaphalah becomes grammatically 
correct and not pancalajanapadah. 

af£ r%rq% mq^ #, aifq 

fq^qoirfq w 

If so, the sutra is neither interpretated in the manner jatir 
yad visesanam tad yuktavad bhavati nor in the manner jdter yani 
visesanani tani yuktavad bhavanti. 

q? 9 i ? How then ? 

ftifoonaf gajqgfqr asra srr srrih - 

There is yuktavadbhava to the visesanas till the jdti is used. 
fW* What for is this said ? 

- Mention of viSesanandm to ward off jdti. 

^rfqfqqTqqrsqqR^: This attempt is to ward off jdti. 

qrrarqqrqq %% a gamqirrarqrq w 

mz # ? 

Why is it said that it is to ward off jdti and not to assign 
yuktavadbhava to the vi§esanas ? 

saratfa t%§:^ 

It is achieved through samdnddhikaranya . 
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TOddd'diddir^ ftoto gdidirdr dr%dfd 

There comes yuktavadbhava to visesanas through their being in 
apposition with vihesyas. 

to drdrsdd i gqteddrfa drd§d>d£rd)' d dqfd 

If so, no purpose is served by this (sutra ) ; yuktavadbhava does 
not set in even in places other than where lup exists. 

fjpra? 

What are the places other than that where lup is found. 

In badan suksmakantaka madhura vrksah. 

Hi 3d: q5RTOdTO dldididgRT d TO ? 

Why does not yuktavadbhava set in to jati even in other places? 

difd: arft5*gwa[R TOd s?qi%q^r% dr ftdrara 

d%# dfrfd 

Jati invariably takes a particular lihga ; it does not leave off 
the lihga in which it began to be used when it first became 
current till it becomes obsolete. 

d dft fdnftdd TO drRod: 

If so, this sutra need not be read here. 

3Pd55d*T It has to be read. 

stffddd? What is the benefit ? 

dd ddTTO - JJddddTdf fdjfdddrrd ddFd 

fTd, d^dd l%dd 

This is said then and there, that words denoting quality take 
the lihga and the vacana of the gunins and it is achieved by 
this sutra. 

Gender in hantaki etc. 

fdddTO3 ^I%ddfd gdid^rdd I ffrdddr: mifa ^dddd: 

ddrfd 
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Gender through yuktaradbhaia sets in harttaki etc., so that the 
expression hantakyah phaldni is used in the sense of the fruits 
of Txantakl. 



Number of khalatika etc. 

srsrcN** **<r**r??*i*rft 5Rim 



¥TTH 



Number through yuklavadbhava sets in khalatika etc., so that 
the expression khalatikam vanani is used in the sense of forests 
not far from Mt. Khalatika • 



Pratisedha in manusyalup. 

Prohibition of yuktavadbhava should be made with reference 
to manusyalup so that canca abhirupah, vadhrilca dar&ariiyah 
may be taken to be grammatically correct. 

Note : — Kaiyata reads here : — Trnamayah purusak caned , 
tat~sadr§d manusyah canca . 

( 1 , 2 , 53 ) 

r% *r ^r; .* 

Is it not to be read on account of the authority of the artificial 
sarhjnds fi, ghu, bha etc. ? 

jfciTf , w m, ^r% c *q; 

* No says he. The word samjna means sampratyaya (clear 
knowledge). So it need not be read. 

This is improper. 

• What is improper here ? 
cf?T I OT^***^ 

^3^ I *13 *pt I 

Where the objects are many, there is it proper to use the 
plural number. It is but improper to enjoin the use of the 
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plural number where singular number is to be enjoined. 

‘ Bahusu ehavacanam ’ is to be read in place of ekasmin bahu- 
vacanam. 

Note : — Eaiyata says that, if bahusu ehavacanam is read, 
jatyakhya should be taken to convey the meaning jateh upa- 
laksanatvena akhya- 

qSRT Then he reads the answer. 

The aikarthya by the mention of jatyakhyayam ekasmin is by 
referring to samanya (genus). 

| sfrtr 

iir^ m MNr, wri i 

q | 

The state of referring to one object by the mention of jatya- 
khyayam ekasmin is by referring to genus. The vrihitva in 
vrihi, yavatva in yava and gargyatva in gargya is one and it is 
the desired one and singular number alone is to be used since 
it is one. It is desired that plural number also may be used and 
it cannot be achieved without effort and hence is read jaiya- 
khyayam ekasmin bahuvacanam. This is why it is read. 

3TRJ j s this the 2 or ay 5 j ana ? 

1% ? What then ? 

It has been dealt with where there is atidesa to ekavacana. 

How has it been dealt with ? 

qflfcr gq: swifr% 

In the sentence vrihibhya agatah, there is chance for the sulra 
Gher hiti to operate with reference to vrihibhyah, so that i of 
vrihi may take guna- 

Note : — This has been said under the sulra Sthanivad 
adesosnalvidhau in the eighth ahnika. 
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^ This defect does not arise. 

The object is achieved through arthalidesa. 

This is a case where atide§a is based on artha. The paribhasika- 
vacana is not taken into account (i. e.) it is not vacanatidesa. 

What then? 

qfJTnmfsir w 

The derivative meaning is taken into account. Eahuvacanam 
means that by which many things are referred to and the 
derivation of vacanam is ucyale. 

As long as it is possible to take one object as many, so long 
may one use the plural number with reference to one object, 

Prohibition when there is a numerical adjunct. 

sfumm RRmr | ^ ^r: irw ^rr% ; 

m- i 

There is need for prohibition of the use of the bahuvacana when 
there is a numerical adjunct as in eko vrihih sampannah subhi- 
ksam Tcaroti , (one rich harvest of paddy brings in prosperity) 
eko yavah sampannah subhiksam karoti (one rich harvest in yava 
brings in prosperity). 

Prohibition when asmad is used along with the name or the 
word ending in yuvapfatyaya. 

wraPT ^ \ - ait 

sCrfa, si? srclft i prerwrft - arc atifa, 

ait s&m i 

Prohibition need be mentioned when asmad is used along with 
the name or the word ending in yuvapratyaya as in * Aham 




M. 16 
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Devadatlo bravimi', * Aham Yajnadatlo bravimi ‘ Aham Gargya- 
yano bravimi 5 and ‘ Aham Vatsydyano bravimi ’- 1 

- W sTPPreraswft rf | f3*rfa 
v\m - m. ssCrfa, 9ft srCrf^r i 

There is no purpose served by the mention of yuva and it 
might have been read * Asmadd ndmapratyayapraydge na ’ so that 
the expressions Aham Gargyo bravimi and Aham Uatsyo bravimi 
too may be sanctioned. 

Another says : 

mw sftwsc mm ^ 3 

It may, as well, be read * Asmadah savisesanasya prayoge na ’. 

%z.m vm, qrWr sNifa 

This usage too may be sanctioned, ‘ Aham patur bravimi \ 
* Aham pandito bravimi ’. 

Or bahuvadbhava need not be enjoined on account of mention 
in different ways. 

^ : Or bahuvadbhava need not be enjoined. 

r% ? Why ? 

i re 1 mh, 

On account of individual denotation. For dravyas are denoted 
individually. The objects denoted are many and hence the 
use of the plural number is appropriate. 

foster s^=rrRWRrr%%, mm ^raiwif m\- 

ir% 

L Nagojibhatia reads :—Bha$ye pmsahgad Asmadd dvayos ca (1, 2, 59) 
ityasya pratisedkam aha, 

2, This is bhdsya in Bombay edition. 
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How is it said * on account of individual denotation immediately 
after it has been said that the aikarthya by the mention of 
jdtydkhydydm ekasmin is by referring to genus (p. 120)? 

ft 

For there is the denotation of dravya for the word jati. 

ff srrraRFT 

For individuality too is referred to by the word jati and genus 
also. 

Note : — Nagojibhatta reads here :-Dravyam apiti, pradhdn- 
yen a iti sesah. 

How is it understood that individuality too is referred to by 
the word jati ? 

wa 9 # I h ‘ q^tfcT tit: ^ ‘ iri 

| fqqr%cf^ ?rcr 

One asks another seated among a large herd of cows thus 
* Do you see here any cow ? He feels thus, “ He sees cows 
and puts the question ‘Do you see any cow ? ” Individuality 
is certainly meant by him.” 

Hence when individuality is meant, the plural number will be 
used and when genus is referred to, the singular number will 
be used. 

Note : — From this it is evident that both Vdrttikaka.ru 
and Mahdbhdsyakara feel that this sutra may be done away 
with. 

( 1 , 2 , 59 ) 

SHWT This siitra too need not be read. 

3ft spftfa, sirer m air: ? 




